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Overview

After the last chapter showed the
intensification of the miracles from 8-9, 15:1-
28 reminds us of the Pharisees’ rejection in
ch. 12 (Figure 1, chart), while 15:29-39 takes
us back to before the great schism, and in fact
recalls ch. 5-7 as well as 8-9.

1-28, Pharisaic Rejection
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The Lord’s change in location in v. 21 divides
this chapter into two episodes. The first stems
from a criticism by the Pharisees concerning
his failure to follow their tradition. The .
second records the faith of the woman of Tyre
and Sidon, showing her openness.

This contrast between the Pharisees and the
Gentiles echoes the chiasm structure of 12:1-

45, but folded into a
linear structure (Figure
2, chart), a common
literary structure.

1-20, Discussion
about
Uncleanness

The section is organized
by changes in the
people to whom the
Lord is speaking: first
the Pharisees (vv. 1-9),
then the multitude (10-
11), and finally the
disciples (12-20).
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16:1-12 Pharisaic Rejection /
16:13-20 Peter confesses King Jesus

12:1-38

1-8 Picking grain on the Sabbath
2 But when the Pharisees saw i, they said
unto him, Behold, thy disciples do that which
is not lawful to do upon the sabbath day.

9-14 Healing on the Sabbath
14 Then the Pharisees went out, and held a
council against him, how they might destroy
him.

15-21 Healing great multitudes
18 he shall shew judgment to the Gentiles.
21 And in his name shall the Gentiles trust.

22-37 Casting out a Demon
24 But when the Pharisees heard it, they
said, This fellow doth not cast out devils, but
by Beelzebub the prince of the devils.

38-45 Seeking a Sign
38 Then certain of the scribes and of the
Pharisees answered, saying, Master, we
would see a sign from thee.

/
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Figure 1: The Structure of 4:17-16:20

15:1-28

1-20 Discussion on

Uncleanness
1 Then came to Jesus scribes and
Pharisees, which were of
Jerusalem, saying, 2 Why do thy
disciples transgress the tradition of
the elders? for they wash not their
hands when they eat bread.
12 Then came his disciples, and
said unto him, Knowest thou that
the Pharisees were offended, after
they heard this saying?

21-28 The Canaanite Woman
22 And, behold, a woman of
Canaan came out of the same
coasts, and cried unto him, saying,
Have mercy on me, O Lord, thou
Son of David; my daughter is
grievously vexed with a devil.

Figure 2: 14:1-28 folds the chiasm from 12:1-38
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1-9, The Lord responds to the Pharisees

1 Then came to Jesus scribes and Pharisees, which were of Jerusalem,--The reference to
their origin shows that they are not just local people who follow the traditions, but delegates sent
to investigate this person, whose reputation is growing. This was their standard practice (chart).
They investigated John in this way:

Joh 1:19 And this is the record of John, when the Jews sent priests and Levites from
Jerusalem to ask him, Who art thou?

Luke tells us that this happened when he healed the man let down through the roof (reported in
Matthew 9:2-7),

Luk 5:17 And it came to pass on a certain day, as he was teaching, that there were
Pharisees and doctors of the law sitting by, which were come out of every town of
Galilee, and Judaea, and Jerusalem: and the power of the Lord was present to heal
them. ...20 And when he saw their faith, he said unto him, Man, thy sins are forgiven
thee. 21 And the scribes and the Pharisees began to reason, saying, Who is this which
speaketh blasphemies? Who can forgive sins, but God alone?

And Mark tells us that the accusation of 12:24 that his exorcisms were done by Satanic power
was suggested by envoys from Jerusalem:

Mar 3:22 And the scribes which came down from Jerusalem said, He hath Beelzebub,
and by the prince of the devils casteth he out devils.

What should we conclude from this activity?

It is not wrong for the Jewish leaders in Jerusalem to investigate what is happening elsewhere.
Jeremiah sent a letter to the exiles in Babylon to exhort and encourage them:

Jer 29:1 Now these are the words of the letter that Jeremiah the prophet sent from
Jerusalem unto the residue of the elders which were carried away captives, and to the
priests, and to the prophets, and to all the people whom Nebuchadnezzar had carried
away captive from Jerusalem to Babylon;

The church in Jerusalem sent representatives to see what was going on on Antioch (chart):

Act 11:22 Then tidings of these things came unto the ears of the church which was in
Jerusalem: and they sent forth Barnabas, that he should go as far as Antioch. 23 Who,
when he came, and had seen the grace of God, was glad, and exhorted them all, that with
purpose of heart they would cleave unto the Lord.

The dispute over circumcision in the church was driven by envoys from one church to another:

Act 15:1 And certain men which came down from Judaea taught the brethren, and said,
Except ye be circumcised after the manner of Moses, ye cannot be saved. 2 When
therefore Paul and Barnabas had no small dissension and disputation with them, they
determined that Paul and Barnabas, and certain other of them, should go up to Jerusalem
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unto the apostles and elders about this question.

In this case the envoys were wrong, but Paul felt a need to visit the churches he had founded, and
we know from his letters that he often brought correction as well as encouragement:

Act 15:36 And some days after Paul said unto Barnabas, Let us go again and visit our
brethren in every city where we have preached the word of the Lord, and see how they
do.

So it’s fine for the Jews to look into what was happening in Galilee. Their failure is in what they
do with the intelligence they gather. Their diligence renders them without excuse. They have
seen the Lord’s miracles and heard his teaching, and in the full light of this knowledge they
decide to reject him. Israel’s rejection of her Messiah is not accidental or a misunderstanding. It
is a deliberate, considered decision.

saying, 2 Why do thy disciples transgress the tradition of the elders?--Here is an explicit
statement of the difference between the Lord and his Jewish opponents.

Orthodox Judaism believes that God gave two bodies of teaching to Moses on Mount Sinai: the
written law and the oral law. The written law was deposited in the ark of the covenant (Exod
25:16, 21; Heb 9:4), but the oral law was passed down from teacher to student. The classical
teaching on the subject is in the first verse of Pirkei Avot, a tractate of the Mishna (chart):

Moses received the Torah from Sinai and gave it over to Joshua. Joshua gave it over to
the Elders, the Elders to the Prophets, and the Prophets gave it over to the Men of the
Great Assembly. They [the Men of the Great Assembly] would always say these three
things: Be cautious in judgement. Establish many pupils. And make a safety fence
around the Torah.

The last sentence explains the motive for the tradition. Moses taught that someone who builds a
house is responsible for a safety fence:

Deu 22:8 When thou buildest a new house, then thou shalt make a battlement for thy
roof, that thou bring not blood upon thine house, if any man fall from thence.

The rabbis conceived themselves as responsible for the law, and wanted a safety fence to keep
people from transgressing it accidentally.

After the fall of the Second Temple,

much of this tradition was codified in Muzrjjer Adﬁliery Di\?cjrce nghs Re\?eBnge Lgse
the Mishnah, and later in the Talmud. Ye have

But in the time of Christ, the most heard X X X X X
appropriate way to describe it was as i‘hat

what was “said to them of old time,” 'sta‘?';s x X x x X X
which is how the Lord referred to it in to them

5:21-48 in his six contrasts (Table 1, of old X X

chart). This oral law was held to have time

Table 1: The Contrasts of 5:21-48
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higher authority than the written law, and the Lord’s blatant disregard for it was an offense to the
Jewish leaders.

for they wash not their hands when they eat bread.--This was not a matter of hygiene, but of
ceremonial defilement. The OT only commands hand-washing in the case of the priests (chart):

Exo 30:18 Thou shalt also make a laver of brass, and his foot also of brass, to wash
withal: and thou shalt put it between the tabernacle of the congregation and the altar, and
thou shalt put water therein. 19 For Aaron and his sons shall wash their hands and their
feet thereat: 20 When they go into the tabernacle of the congregation, they shall wash
with water, that they die not; or when they come near to the altar to minister, to burn
offering made by fire unto the LORD: 21 So they shall wash their hands and their feet,
that they die not: and it shall be a statute for ever to them, even to him and to his seed
throughout their generations.

The Jews extended it to everybody. This is a good example of the “safety fence”: if everybody
washes frequently, before eating, then certainly those who are priests will.

Now, the idea of being cautious about God’s commandments is not wrong. When it comes to
obeying the Lord, the idea is not to get away with as much as we can. We are to abstain, not only
from sin, but “from all appearance of evil,” 1 Thes 5:22, “hating even the garment spotted by the
flesh,” Jude 1:23. But we must be aware of two dangers.

The first is when we condemn others for what we consider lack of caution. It’s one thing for me
to go beyond the explicit teaching of Scripture in striving to please the Lord. And I can certainly
encourage younger believers in this direction. But it’s quite another thing for me to condemn
those who do not share my standards. “Let every man be fully persuaded in his own mind,” Rom.
14:5. The Jews had codified these “fences” and condemned anybody who did not share them.

The second danger comes when our fence around one commandment leads us to compromise
another, a danger that is exacerbated by the flesh. The word of God must always take precedence
over our fences, but the Jews held that the oral law was superior to the written law. The Lord
proceeds to give an example of this.

3 But he answered and said unto them, Why do ye also transgress the commandment of
God by your tradition?--As in the contrasts of 5:21-48, the Lord emphasizes the divergence
between their tradition and God’s law. He chooses the heart of the law, the ten commandments
and its exposition in the book of the covenant (Exod 20b-23).

4 For God commanded, saying, Honour thy father and mother:--This is the fifth
commandment in the ten commandments in Exodus 20.

and, He that curseth father or mother, let him die the death.--This principle comes from the
following chapter, Exod 21:27.

5 But ye say, Whosoever shall say to Ahis father or his mother, It is a gift, by whatsoever thou
mightest be profited by me; 6 And honour not his father or his mother, ke shall be free.--
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The word “gift” dmpov is both the dominant and the dedicated Greek translation for the Hebrew
word 127p, which appears frequently in Leviticus and Numbers to describe the offerings that
people bring to the Lord. In his account, Mark (7:11) actually transliterates the word, kopBav.

One category of offerings were vow offerings, which someone promises if the Lord does
something for them. The law was clear that if one undertook such a vow, it had to be kept:

Deu 23:21 When thou shalt vow a vow unto the LORD thy God, thou shalt not slack to
pay it: for the LORD thy God will surely require it of thee; and it would be sin in thee. 22
But if thou shalt forbear to vow, it shall be no sin in thee.

The rabbis generalized this principle: anything could be irrevocably dedicated to the Lord,
simply by declaring it to be 127p, a gift.! The tradition allowed people to retain the use of the item
themselves, deferring its transfer to the temple, but the point was that it was protected from any
claims by other parties. As the Lord points out, this made the tradition a useful tool for evading
obligations that they would otherwise have to fulfill, such as caring for their parents.

Thus have ye made the commandment of God of none effect by your tradition.--The end
result is that a tradition intended to put a safety fence around the law actually leads to violation
of the explicit statements of the law, a common effect with human extensions of God’s word.

7 Ye hypocrites, well did Esaias prophesy of you, saying, 8 This people draweth nigh unto
me with their mouth, and honoureth me with their lips; but their heart is far from me. 9
But in vain they do worship me, teaching for doctrines the commandments of men.--The
quotation is from Isa 29:13. It is worth considering the verse in its context. It is a general
principle that when a biblical character quotes the OT, they usually have the broader context in
mind, and expect their audience to recall that context, and this principle certainly holds true here.
In this case, Isaiah’s prophecy has a nearer reference (to the Babylonian invasion about 100 years
later), and a more remote one (to our Lord’s time, 700 years later) (Table 2, chart).

Isaiah begins with a woe against “the city where David dwelt,” that is Jerusalem. Isaiah calls it
“Ariel” or “fire hearth,” that is, altar (cf. Ezek 43:16 and the Moabite Stone), and indeed it is
where they “kill[ed] sacrifices” in the temple. But the name takes an ominous turn, for the Lord
anticipates a coming judgment, when the enemy will encamp against Jerusalem, raise forts
against it, and burn it. The city will indeed be a fire hearth, when the Lord kindles fire upon it.

Isaiah’s immediate vision concerns the Babylonian invasion (center column), when
Nebuchadnezzar besieged the city. But this was not the last such occasion. In AD 70, an event
that our Lord will anticipate in the Olivet Discourse, the Romans conquered the city and burned
it, and it again became a “fire hearth.”

Isaiah continues (second row) by predicting the blindness of the prophets and rulers. Jeremiah’s
history shows how he was at odds with the other prophets and rulers of his day when he warned
of the coming Babylonian destruction, and God tells Ezekiel that he has deceived the prophets.
In the same way, the scribes and Pharisees in our Lord’s day do not understand his teaching.

1 See the Bible Dictionaries, for example, http://www.studylight.org/encyclopedias/mse/view.cgi?n=4938
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Isaiah 29, ~ 700 BC

606-586 BC (Jeremiah, Ezekiel)

Our Lord

1 Woe to Ariel [fire-hearth], to Ariel, the city where David
dwelt! add ye year to year; let them kill sacrifices. ... 3
And | will camp nan against thee round about, and will
lay siege against thee with a mount, and | will raise forts
against thee. ... 6 Thou shalt be visited of the LORD of
hosts with thunder, and with earthquake, and great
noise, with storm and tempest, and the flame of
devouring fire.

Jer 52:4 Nebuchadrezzar king of Babylon
came ... against Jerusalem, and pitched nan
against it, and built forts against it round
about. .. 12 Now ... came Nebuzaradan,
captain of the guard,... into Jerusalem, 13 And
burned the house of the LORD, and the king's
house; and all the houses of Jerusalem, ...
burned he with fire:

Mat 24:2 There
shall not be left
here one stone
upon another, that
shall not be thrown
down.

Eze 14:9 And if the prophet be deceived when

Isa 29:10 For the LORD hath poured out upon you the | he hath spoken a thing, | the LORD have Mat 15:14 they be
spirit of deep sleep, and hath closed your eyes: the deceived that prophet, and | will stretch out my | blind leaders of
prophets and your rulers, the seers hath he covered. hand upon him, and will destroy him from the | the blind.

midst of my people Israel.
Isa 29:13 Wherefore the Lord said, Forasmuch as this | Jer 14:14 Then the LORD said unto me, The
people draw near me with their mouth, and with their lips | prophets prophesy lies in my name: | sent them Matt 15:8-9
do honour me, but have removed their heart far from me, | not, neither have | commanded them, neither '
and their fear toward me is taught by the precept of men: | spake unto them: they prophesy unto you a

false vision and divination, and a thing of

Mat 15:13 But he

Isa 29:14 Therefore, behold, | will proceed to do a
marvellous work among this people, even a marvellous
work and a wonder: for the wisdom of their wise men
shall perish, and the understanding of their prudent men
shall be hid.

nought, and the deceit of their heart. ... 23:16
they speak a vision of their own heart, and not
out of the mouth of the LORD. ... 25 | have
heard what the prophets said, that prophesy
lies in my name, saying, | have dreamed, | have
dreamed. 26 How long shall this be in the heart
of the prophets that prophesy lies? yea, they
are prophets of the deceit of their own heart;

answered and
said, Every plant,
which my heavenly
Father hath not
planted, shall be
rooted up. 14 Let
them alone:

Table 2: The Context of our Lord's Quotation of Isa 29:13

Now we come to the verse our Lord quotes. As in the Lord’s day, so in the last years of Judah,
men’s precepts have taken priority over the word of God.

The Lord does not quote Isa 29:14, but his hearers would remember it, and apply it to the
Pharisees. In its light, his words about plants being rooted up, and the declaration “let them
alone,” are truly ominous. When people turn away from God’s law to human traditions, he will
blind them. In Isaiah, vv. 11-14 are a chiasm, ABA, with v. 13 at the center giving the reason for

the blindness described in vv. 10-12 and 14.

So the Pharisees’ insistence on the priority of tradition over Scripture is not new. Any Israelite
with a knowledge of their own history could have recognized that the drama of the seventh
century BC is unfolding again, something our Lord will make clear in ch. 24.

After this initial confrontation, the two sides disengage from one another, but continue the

combat indirectly.

10/16/15
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10-11, The Lord addresses the multitude

10 And he called the multitude, and said unto them, Hear, and understand: 11 Not that
which goeth into the mouth defileth a man; but that which cometh out of the mouth, this
defileth a man.--The Lord responds to the Pharisees’ attack by reinforcing his teaching about
uncleanness. Usually the multitude seeks him out (chart):

Mat 4:25 there followed him great multitudes (cf. 8:1; 12:15; 19:2; 20:29)
Mat 13:2 great multitudes were gathered together unto him
Mat 15:30 And great multitudes came unto him,

Mat 14:13 When Jesus heard of it, he departed thence by ship into a desert place apart:
and when the people had heard thereof, they followed him on foot out of the cities. 14
And Jesus went forth, and saw a great multitude,

This time he calls them to himself. Then he gives them instruction in such general terms as to be
a direct challenge to the tradition of the Pharisees, discarding the fundamental notion on which
the idea of ceremonial impurity rests. His teaching undermines not only the tradition of
ceremonial hand-washing, but ultimately the whole notion of unclean foods in Leviticus 11.

12-20, The Lord instructs the disciples

12 Then came his disciples, and said unto him, Knowest thou that the Pharisees were
offended, after they heard this saying?--The Pharisees recognize that he is deliberately
attacking their teaching. So while the Lord is teaching the multitudes to reinforce his position,
the Pharisees are criticizing him in circles where he is not present, but to which his followers
apparently have access.

13 But he answered and said, Every plant, which my heavenly Father hath not planted,
shall be rooted up.--The OT says a good deal about trees that the Lord has planted (chart):

Isa 5:2 And he fenced it, and gathered out the stones thereof, and planted it with the
choicest vine,

Jer 11:17 For the LORD of hosts, that planted thee, hath pronounced evil against thee,
for the evil of the house of Israel and of the house of Judah, which they have done against
themselves to provoke me to anger in offering incense unto Baal.

Jer 45:4 Thus shalt thou say unto him, The LORD saith thus; Behold, that which I have
built will I break down, and that which I have planted I will pluck up, even this whole
land.

The prophets do not hesitate to warn that these plants will be pulled up in judgment, yet it is still
the Lord who has planted them. The Lord’s image here must come from some other source, and
in fact, it is perfectly aligned with the parable of the wheat and the tares in 13:24-30. The point
of that parable is that two different parties are planting things in the field:
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Mat 13:37 He that soweth the good seed is the Son of man; 38 The field is the world; the
good seed are the children of the kingdom; but the tares are the children of the wicked
one; 39 The enemy that sowed them is the devil;

The only other place where “root up,” ekpilom (Strongs 1610) appears in Matthew is in 13:29,
that parable. This verse shows that the Lord had at least the Pharisees in mind in giving that
parable, and reinforces our interpretation of ch. 13 as a response to the attack of the Pharisees in
ch. 12.

The prophets describe Israel, even in its sin, as something that God has planted. The Lord claims
that his Father did not plant the Pharisees. The implication is that they are not truly Israelites.
Paul, a Hebrew of the Hebrews, makes this point repeatedly in Romans (chart):

Rom 2:28 For he is not a Jew, which is one outwardly; neither is that circumcision, which
is outward in the flesh: 29 But he is a Jew, which is one inwardly; and circumcision is
that of the heart, in the spirit, and not in the letter; whose praise is not of men, but of God.

Rom 9:6 For they are not all Israel, which are of Israel: 7 Neither, because they are the
seed of Abraham, are they all children: but, In Isaac shall thy seed be called. 8 That is,
They which are the children of the flesh, these are not the children of God: but the
children of the promise are counted for the seed.

But this is not an innovation with him. Moses himself distinguishes between physical
circumcision and the true circumcision of the heart, when he predicts Israel’s apostasy, the Lord’s
chastisement of them, and their return to him:

Lev 26:40 If they shall confess their iniquity, and the iniquity of their fathers, with their
trespass which they trespassed against me, and that also they have walked contrary unto
me; 41 And that 1 also have walked contrary unto them, and have brought them into the
land of their enemies; if then their uncircumcised hearts be humbled, and they then
accept of the punishment of their iniquity: 42 Then will I remember my covenant with
Jacob, and also my covenant with Isaac, and also my covenant with Abraham will I
remember; and I will remember the land.

Jeremiah recognized that physical circumcision meant nothing in itself:

Jer 9:25 Behold, the days come, saith the LORD, that I will punish all them which are
circumcised with the uncircumcised; 26 Egypt, and Judah, and Edom, and the children of
Ammon, and Moab, and all that are in the utmost corners, that dwell in the wilderness:

for all these nations are uncircumcised, and all the house of Israel are uncircumcised in
the heart.

This harsh statement is a warning to everybody who is outwardly affiliated with the people of
God. Baptism, church membership, ordination, canonization—all the outward signs that people
so treasure—cannot show the state of the heart. And it is the heart, not the outward signs, that
God regards.
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1Sa 16:7 man looketh on the outward appearance, but the LORD looketh on the heart.

14 Let them alone: they be blind leaders of the blind. And if the blind lead the blind, both
shall fall into the ditch.--The task of leading the blind is assigned in the OT to the Servant of the
Lord (chart).

Isa 42:6 I the LORD have called thee in righteousness, and will hold thine hand, and will
keep thee, and give thee for a covenant of the people, for a light of the Gentiles; 7 To
open the blind eyes, to bring out the prisoners from the prison, and them that sit in
darkness out of the prison house.

Of course, one aspect of the Servant in Isaiah is as Israel, and contemporary Jews apparently
prided themselves on fulfilling this role, as Paul notes,

Rom 2:19 And art confident that thou thyself art a guide of the blind, a light of them
which are in darkness,

But the Lord dashes their confidence by asserting that their correspondence to the Servant is in
his blind character:

Isa 42:19 Who is blind, but my servant? or deaf, as my messenger that I sent? who is
blind as ke that is perfect, and blind as the LORD'S servant? 20 Seeing many things, but
thou observest not; opening the ears, but he heareth not.

15 Then answered Peter—Now that Peter has “stepped out of

the boat,” he begins to appear regularly—23x after the listing in Name Before | After
10:2 (twice simply as “Simon”) (Table 3, chart). James and John 10:24 | 10:2-4
appear only one more time, with the Lord and Peter at the Peter 11 2142
Transfiguration, and of the others, only Judas appears again. Andrew 1 0
Clearly Peter is emerging as the prominent one among the James 1 1
disciples.
John 1 1

and said unto him, Declare unto us this parable.--The Lord’s Philip 0 0
answer shows that Peter is not talking about the plant or the
blind, but the instruction in vv. 10-11. This reminds us that Bartholomew 0 0
“parable” can refer to any epigram or memorable saying, and is | Thomas 0 0
not restricted to metaphors. Matthew 1 0
As an observant Jew, Peter was fastidious about the dietary James 0 ?
laws, if not the hand-washing. When the Lord sent him to Lebbaeus/
Cornelius in Acts 10, and gave him the vision of unclean Thaddeus 0 0
animals that he was to eat, Peter protested. Simon the 0 0

Act 10:14 But Peter said, Not so, Lord; for I have never Canaanite

eaten any thing that is common or unclean. Judas Iscariot 0 4
He anticipates that the Lord’s teaching casts those laws into Table 3: Apostles by name
question.
10/16/15 Copyright © 2016, H. Van Dyke Parunak. All Rights Reserved. Page 9

May be freely reprinted noncommercially with attribution and citation of www.cyber-chapel.org



http://www.cyber-chapel.org/

Matthew 15

The Lord’s saying in vv. 10-11 has two parts: what goes in cannot defile, and what comes out
does defile. He proceeds to explain each of these.

16 And Jesus said, Are ye also yet without understanding? 17 Do not ye yet understand,
that whatsoever entereth in at the mouth goeth into the belly, and is cast out into the
draught?*--The Lord’s explanation lays the foundation for his later revelation to Peter in Acts
10:10-16. What we eat cannot defile us. It just passes through us.

18 But those things which proceed out of the

. Matt 15:19 Exod 20
mouth come forth from the heart; and they avil thoughts (17 thou shalt not covet?)
defile the man. 19 For out of the heart proceed | o 13 Thou shalt not kill.
evil thoughts, murders, adulteries, adulteries, 14 Thou shalt not commit
fornications, thefts, false witness, fornications adultery.
blasphemies:--The real source of defilement is thefts 15 Thou shalt not steal.
the heart, which, if not completely dedicated to false witness 16 Thou shalt not bear false

. witness against thy neighbour.
the Lord, can lead to all manner of sin (Deut 6:4- _ (3-12 four God-ward + honor
5). He echoes four of the ten commandments in blasphemies parents?)
order (Table 4, chart). Table 4: Evil things from the heart, and
“Evil thoughts” may pick up the final the Ten Commandments

commandment, against coveting.’ “Blasphemies”
refers to disrespectful, derogatory speech, whether toward God or man, e.g.,

Mat 12:31 Wherefore I say unto you, All manner of sin and blasphemy shall be forgiven
unto men: but the blasphemy against the Holy Ghost shall not be forgiven unto men.

Thus it subsumes the first five commandments, the four that require us to worship and honor
God alone, and the fifth that commands honor toward one’s parents. Our Lord puts it last,
perhaps because it captures his emphasis on the mouth as the organ of defilement.

This insight explains the importance of speech as a diagnostic of a person’s true condition, as
James observes:

Jam 3:2 If any man offend not in word, the same is a perfect man, and able also to bridle
the whole body.

20 These are the things which defile a man: but to eat with unwashen hands defileth not a
man.--The Lord’s message here recalls Solomon’s admonition in Proverbs, that from the heart
proceed “the issues of life,” in speech, thought, and action:

Pro 4:23 Keep thy heart with all diligence; for out of it are the issues of life. 24 Put
away from thee a froward mouth, and perverse lips put far from thee. 25 Let thine eyes
look right on, and let thine eyelids look straight before thee. 26 Ponder the path of thy

2 See notes for discussion of the addition in Mark 7:9

3 Or one might consider the suggestion of David N. Freedman, The Nine Commandments (Doubleday, 2000) that
the tenth commandment is intended as a summary of the other nine, and so would not be included; in this case
“evil thoughts” would be in apposition with the other offenses, emphasizing their internal character.
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feet, and let all thy ways be established. 27 Turn not to the right hand nor to the left:
remove thy foot from evil.

We cannot maintain a pure heart in our own strength. Jeremiah reports its natural condition:

Jer 17:9 The heart is deceitful above all things, and desperately wicked: who can know
it?

But God is able to renew our hearts, something that David recognized after he repented of his sin
with Bathsheba:

Psa 51:10 Create in me a clean heart, O God; and renew a right spirit within me.
And the mechanism through which he does it is his Word:
Psa 119:11 Thy word have I hid in mine heart, that I might not sin against thee.

21-28, The Canaanite Woman

Matthew punctuates the account of the Pharisees’ rejection in ch. 12 with the Lord’s withdrawal
from them and an extended quotation of Isa 42:1-4 highlighting the inclusion of the Gentiles in
the gospel proclamation (Figure 2, chart). In that case, Matthew quotes Isaiah as explaining the
Lord’s withdrawal, suggesting that in fact he moves into Gentile territory. Corresponding to that
paragraph (12:15-21), he now gives a more detailed example of how the Lord reached out to
those who were outside the covenant nation.

21 Then Jesus went thence, and departed into
the coasts of Tyre and Sidon.--These are coastal
cities in what is now Lebanon (Figure 3, chart). In
the time of our Lord, this territory was part of the
Roman province of Syria, outside the control of
the Herods, but dependent on Galilee for
agricultural produce. Both characteristics are clear
from the reference in Acts,

Act 12:20 And Herod was highly
displeased with them of Tyre and Sidon:
but they came with one accord to him, and,

Antipas —

Agrippa
AD 39

TGN

'+ Philip (Herod
Philip Il) —
Agrippa

having made Blastus the king's
chamberlain their friend, desired peace;

AD 34

MARATFA

Herod
because their country was nourished by Archelaeus (to
the King's country.’ AD 6); then

Roman Judaea
As in ch. 12, when things heat up with the (to AD 134)

Pharisees, he withdraws, following the instruction
of 10:14, shaking the dust off his feet.

Figure 3: Political affiliation of Tyre and
Sidon

4  http://en.wikipedia.org/wiki/Herodian Tetrarchy#mediaviewer/File:Palestine after Herod.png, modified
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22 And, behold, a woman of Canaan came out of the same coasts,--Literally, “a Canaanite
woman.” This is the only place where this adjective appears in the NT,® but we find it more than
70 times in the LXX.

Canaan was Noah’s grandson by Ham. After the flood, when Noah became drunken, his son
Ham dishonored him, and Noah replied by cursing Ham’s son Canaan:

Gen 9:24 And Noah awoke from his wine, and knew what his younger son had done unto
him. 25 And he said, Cursed be Canaan; a servant of servants shall he be unto his
brethren.

Canaan’s descendants include many peoples who appear later in the biblical history:

Gen 10:15 Canaan begat Sidon his firstborn, and Heth, 16 And the Jebusite, and the
Amorite, and the Girgasite, 17 And the Hivite, and the Arkite, and the Sinite, 18 And the

Arvadite, and the Zemarite, and the Hamathite: and afterward were the families of the
Canaanites spread abroad. (Also 1 Chr 1:13)

Canaan and his descendants settled the eastern edge of the Mediterranean. This region is called
“the land of Canaan” 66 times in the OT, the first time in Gen 11:31 as the designation of
Abram’s destination when he left Ur of the Chaldees. Though Canaan settled it, God promised to
give it to Abram (Gen 13:17), a promise that unfolds in the conquest of the Canaanite tribes by
Israel. When the children of Israel leave Egypt and head back to the land of Canaan, God
repeatedly promises to drive out the descendants of Canaan nations from before them. According
to Deuteronomy 20, Israel may make peace with the nations far off, but these nations are to be
destroyed, fulfilling Noah’s curse. The names are familiar from the genealogy in Genesis 10:

Deu 20:17 But thou shalt utterly destroy them; namely, the Hittites, and the Amorites, the
Canaanites, and the Perizzites, the Hivites, and the Jebusites; as the LORD thy God hath
commanded thee:’

When God chose Abram, of the line of Shem, Noah’s other descendants were left without divine
revelation, and descended into abominable behavior. The reason Moses gives for requiring their
utter destruction is

Deu 20:18 That they teach you not to do after all their abominations, which they have
done unto their gods; so should ye sin against the LORD your God.

As late as the time of Ezra, after the return from Babylon, the remnants of this people are still
considered impure:*

Ezr 9:1 Now when these things were done, the princes came to me, saying, The people of

V)]

Ezek 27:17 also describes the agricultural commerce between Tyre and Israel.

Though Tamar and Rahab, in the genealogy of ch. 1, were Canaanites.

7 Some references add the Girgashites to make seven. God’s initial grant to Abraham in Gen 15:18-21 has an even
longer list.

8 Ezek 16:3 highlights Jerusalem’s sin by calling her a Canaanite.

o)
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Israel, and the priests, and the Levites, have not separated themselves from the people of
the lands, doing according to their abominations, even of the Canaanites, the Hittites, the
Perizzites, the Jebusites, the Ammonites, the Moabites, the Egyptians, and the Amorites.
2 For they have taken of their daughters for themselves, and for their sons: so that the
holy seed have mingled themselves with the people of those lands: ...

Against this background, it is not remarkable that the Lord responds harshly to this woman’s
request. What is remarkable is that such a woman persists in faith, and the Lord recognizes the
validity of her faith. A hint to what is going on may lie in her words to him:

and cried unto him, saying, Have mercy on me, O Lord, thou Son of David; my daughter is
grievously vexed with a devil.--“Son of David” is the title with which Matthew introduces our
Lord in his very first verse. It is the royal title of the promised king of Israel, but his own people
are slow to recognize it. The first ones to acknowledge him as Son of David are the blind men of
9:27, but they do not add the divine title, “Lord.” The people in 12:23 express their doubts: “This
can’t be the Son of David, can it?”” But now this pagan woman comes with this title. She offers
him worship (v. 25), and three times calls him “Lord” (vv. 22, 25, 27). Where does she come by
this knowledge? Tyre and Sidon are in ancient Syria, the home of Naaman, whom Elisha healed.
Perhaps she knew the history of Naaman and saw her case as similar to his.

23 But he answered her not a word. And his disciples came and besought him, saying, Send
her away; for she crieth after us. 24 But he answered and said, I am not sent but unto the
lost sheep of the house of Israel.--The Lord’s hesitation reflects the instruction he gave the
disciples in ch. 10, the only other place he speaks of “the lost sheep of the house of Israel”
(chart):

Mat 10:5 Go not into the way of the Gentiles, and into any city of the Samaritans enter ye
not: 6 But go rather to the lost sheep of the house of Israel.

Before his passion, this is to be his focus. Only after the resurrection does he declare that he has
received authority to send them to other nations, as the prophets had promised’:

Mat 28:18 All power is given unto me in heaven and in earth. 19 Go ye therefore, and
teach all nations

At that point he has been to the Ancient of Days, and has received dominion over all nations, as
described in Daniel 7,

Dan 7:14 And there was given him dominion, and glory, and a kingdom, that all people,
nations, and languages, should serve him:

During his earthly ministry, that time has not yet come, so he does not reach out to the Gentiles.
But a few of them come to him—the wise men in ch. 2, the centurion in 8:8, and this most
notable example, a woman of Canaan.

25 Then came she and worshipped him, saying, Lord, help me.--We have remarked before

9 E.g., Zech2:10, 11; Psa 22:7; Isa 60
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that this word, in the NT, clearly indicates divine worship, and not just respect to a superior
human being. In the context of worship, “Lord” surely refers to the divine title, Jehovah.

26 But he answered and said, It is not meet to take the children's bread, and to cast it to
dogs.--When he finally does speak to her, it is to remind her that she is a Gentile, not entitled to
blessing under the old covenant. The title of “dog” is a serious insult. Dogs in the Bible are not
cuddly indoor pets. They are unclean animals, living in the street and eating refuse.'

Yet his answer, for all its apparent gruffness, actually includes an encouragement, if her heart is
inclined to hear it. The dogs are not wild beasts, but live near men, and draw their nourishment
from their refuse, and she picks up on this.

27 And she said, Truth, Lord: yet for indeed the dogs eat of the crumbs which fall from
their masters' table.--A third time she calls him “Lord.”

The conjunction translated “yet” (ko1 yop) is not adversative, but agreeing with what has been
said and drawing out its implications. “For indeed” would be a better rendering. She seizes on
the reference to dogs. She recognizes her subservient position, which will be the position of the
Gentile nations during the Millennium." If she is a dog, let her at least enjoy the benefits of a
dog. The scraps are all she wants.

28 Then Jesus answered and said unto her, O woman, great is thy faith: be it unto thee even
as thou wilt. And her daughter was made whole from that very hour.--The Lord
characterizes her faith as great, so it is worthwhile for us to meditate on its characteristics.

* She recognizes her weakness. Faith and an attitude of self-sufficiency are incompatible.
She faces a problem that she cannot solve.

* She recognizes her unworthiness. She is willing to take the place of a dog. This is the
attitude of repentance that the Scriptures constantly exhort.

* In contrast with her weakness and unworthiness, she acknowledges the power and
worthiness and power of the one to whom she comes. He is able to deliver her, and he is
worthy of her worship.

* She is persistent. Initially he ignores her. Then he rebuffs her. But she persists. True faith
does not give up when it does not see immediate results.

This last characteristic leads us to an important lesson: the importance of wrestling with the Lord
in prayer. It is easy to fall into a view of prayer that’s like shopping: we take our list, put
everything in the basket, and check out. This simple engagement has its place: it teaches us to
rely on the Lord for everything we need, and directs our minds to him as the source of all our
blessings. But this woman is one of several examples of a deeper level of prayer to which he

10 The only positive reference to dogs in the OT is Job 30:1, “But now they that are younger than I have me in
derision, whose fathers I would have disdained to have set with the dogs of my flock.” Dogs helped with sheep,
but even here they are despised, and Job insults people by saying that they are not even as good as dogs.

11 Recall Isa 60:10, 12
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wishes to draw his people. In these cases, the Lord does not yield his blessings to a casual
request, but requires his children to engage with him, to wrestle with him and persuade him. The
picture is not of a grudging god who must be overcome by his petitioners, but of a father who
wrestles with his son to strengthen and instruct him. Consider several examples (chart).

The prototype example is Jacob, upon his return to the land of promise after his exile in Haran.
He sends his family over the Jabbok, but spends the night on the far bank.

Gen 32:24 And Jacob was left alone; and there wrestled a man with him until the
breaking of the day. 25 And when he saw that he prevailed not against him, he touched
the hollow of his thigh; and the hollow of Jacob's thigh was out of joint, as he wrestled
with him. 26 And he said, Let me go, for the day breaketh. And he said, I will not let
thee go, except thou bless me. 27 And he said unto him, What is thy name? And he
said, Jacob. 28 And he said, Thy name shall be called no more Jacob, but Israel: for as a
prince hast thou power with God and with men, and hast prevailed. 29 And Jacob asked
him, and said, Tell me, I pray thee, thy name. And he said, Wherefore is it that thou dost
ask after my name? And he blessed him there. 30 And Jacob called the name of the place
Peniel: for I have seen God face to face, and my life is preserved.

Both Jacob and the woman encounter a man whom they recognize to be God. Both of them
wrestle with him—1Jacob literally, the woman figuratively, in order to obtain a blessing. In both
cases the blessing is given. Significantly, this is the episode in which Jacob gains the name Israel,
and the woman by her struggle gains access to Israel’s blessings.

Moses also wrestles with God in Exodus 32-33. First, he persuades the Lord not to destroy the
people after their sin with the golden calf:

Exo0 32:9 And the LORD said unto Moses, I have seen this people, and, behold, it is a
stiftnecked people: 10 Now therefore let me alone, that my wrath may wax hot against
them, and that I may consume them: and I will make of thee a great nation. 11 And
Moses besought the LORD his God, and said, LORD, why doth thy wrath wax hot
against thy people,'> which thou hast brought forth out of the land of Egypt with great
power, and with a mighty hand? 12 Wherefore should the Egyptians speak, and say, For
mischief did he bring them out, to slay them in the mountains, and to consume them from
the face of the earth? Turn from thy fierce wrath, and repent of this evil against thy
people. 13 Remember Abraham, Isaac, and Israel, thy servants, to whom thou swarest by
thine own self, and saidst unto them, I will multiply your seed as the stars of heaven, and
all this land that I have spoken of will I give unto your seed, and they shall inherit it for
ever. 14 And the LORD repented of the evil which he thought to do unto his people.

Then, the Lord announces that he will not accompany the people:

Exo 33:2 And I will send an angel before thee; and I will drive out the Canaanite, the
Amorite, and the Hittite, and the Perizzite, the Hivite, and the Jebusite: 3 Unto a land

12 Dave Nelson notes that this characterization, as well as a later statement in 33:12, come from the Lord original
commission to Moses in ch. 3. There, the Lord repeatedly calls them “my people,” 3:7, 10.
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flowing with milk and honey: for I will not go up in the midst of thee; for thou art a
stiftnecked people: lest I consume thee in the way.

But Moses insists on his presence, and prevails:

In both

Exo0 33:12 And Moses said unto the LORD, See, thou sayest unto me, Bring up this
people:" and thou hast not let me know whom thou wilt send with me. Yet thou hast said,
I know thee by name, and thou hast also found grace in my sight. 13 Now therefore, I
pray thee, if I have found grace in thy sight, shew me now thy way, that I may know thee,
that I may find grace in thy sight: and consider that this nation is thy people. 14 And he
said, My presence shall go with thee, and I will give thee rest. 15 And he said unto him,
If thy presence go not with me, carry us not up hence. 16 For wherein shall it be known
here that I and thy people have found grace in thy sight? is it not in that thou goest with
us? so shall we be separated, I and thy people, from all the people that are upon the face
of the earth. 17 And the LORD said unto Moses, I will do this thing also that thou hast
spoken: for thou hast found grace in my sight, and I know thee by name.

cases, the Lord is teaching Moses. This line of conversation culminates in God’s great

declaration of his gracious purposes:

Exo 34:5 And the LORD descended in the cloud, and stood with him there, and
proclaimed the name of the LORD. 6 And the LORD passed by before him, and
proclaimed, The LORD, The LORD God, merciful and gracious, longsuffering, and
abundant in goodness and truth, 7 Keeping mercy for thousands, forgiving iniquity and
transgression and sin, and that will by no means clear the guilty; visiting the iniquity of
the fathers upon the children, and upon the children's children, unto the third and to the
fourth generation.

It was his purpose all along to forgive the sin of the nation, and to lead them into the land, but he
wants Moses to understand the the divine character on which his gracious forgiveness rests. So,
like a father with a son, he wrestles with him.

Jacob wrestled physically. Moses, and the Canaanite woman, wrestled in petition, and so did the
apostles. Paul reports to the Colossians how their envoy interceded for them:

Col 4:12 Epaphras, who is one of you, a servant of Christ, saluteth you, always labouring
fervently for you in prayers, that ye may stand perfect and complete in all the will of God.

“Labouring” is aymvilopot, which describes the struggles in an athletic context, of which
wrestling was a prime example among the Greeks. He did not just recite a litany of requests, but
he wrestled with God. Paul uses the same word to describe his intercession for them:

13 See note on 32:11; the charge is in 3:10.
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Col 1:28 Whom we preach, warning every man, and teaching every man in all wisdom;
that we may present every man perfect in Christ Jesus: 29 Whereunto I also labour,
striving ayovilopor according to his working, which worketh in me mightily. 2:1 For I
would that ye knew what great conflict ay®v I have for you, and for them at Laodicea,
and for as many as have not seen my face in the flesh; 2 That their hearts might be
comforted, being knit together in love, and unto all riches of the full assurance of
understanding, to the acknowledgement of the mystery of God, and of the Father, and of

Christ;

Paul and Epaphras, like Moses, wrestle with God on 15:29-39 | ch.4-11 | oh. 14
behalf of his people. The woman of Canaan wrestles | Arrived by Seaof |, 133
with the Lord Jesus for her daughter. May the Lord Gallee
strengthen us in wrestling with him for the blessing Went up into a 292 5:1 23
of others, not being discouraged at his initial mountain
apparent indifference to our need, but thinking Multitudes came | 30a 4:25 13b
through the case under the direction of the Holy 4:24;
Spirit as he leads us, by our wrestling, to a deeper Healings 30b 8:16; 14
understanding of the ways and purposes of God. 8:28-32

Feeding 32-38 9:10 15-21
29-39, Miracles Westward boat

ride away from the | 22-34 8:34-9:11 |39
As Figure 1 shows (chart), Matthew once again takes | multitudes

us back to ch. 4-11, before the great schism. We also
see many similarities with ch. 14 (Table 5, chart). As
in ch. 14, he heals the multitude, then feeds them.

Table 5: Summary Comparison of ch. 4-
11, 14, and 15b

29-31, Healing

Table 6 (chart) shows in more detail the correspondences in the first part of this section, dealing
with the healings.

29 And Jesus departed from thence, and came nigh unto the sea of Galilee;--He has left the
region of Tyre and Sidon and is near the Sea of Galilee. The setting is similar to that in 14:13, at
the feeding of the 5000.

and went up into a mountain, and sat down there.--The words recall the start of the Sermon
on the Mount. There, though his focus was on the disciples, others sought him out (7:28).

The statement that the Lord “went up into the mountain™* appears three times in Matthew

(chart): here, at the start of the Sermon on the Mount, and in 14:23, after the feeding of the 5000,
when he withdraws for prayer. There are other ascents as well, described with slightly different
language, for example, the temptation (4:8),the transfiguration (17:1), the mount of Olives for
the Olivet discourse (24:3), and the final rendezvous with the disciples in Galilee (28:16). The

14 See notes for complete list of OT and NT instances of avafawve €1 To opog
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15:29-39 ch. 4-11 ch. 14
And Jesus departed from 13 When Jesus heard of it,
thence, and came nigh unto he departed thence by ship
the sea of Galileg; into a desert place apart:

and went up into a mountain,

5:1 he went up into a mountain: and when he was set,
and sat down there.

4:25 And there followed him great multitudes of people

30 And great multitudes from Galilee, and from Decapolis, and from Jerusalem, and | and when the people had
came unto him, from Judaea, and from beyond Jordan. heard thereof, they followed
8:1 When he was come down from the mountain, great him on foot out of the cities.

multitudes followed him. — healings in ch. 8-9

having with them those that 4:24 and they brought unto him all sick people ...and he

were lame, blind, dumb, healed them.

maimed, and many others, 8:16 ... they brought unto him many that were possessed with | 14 he healed their sick.
and cast them down at Jesus' | devils: and he cast out the spirits with his word, and healed all

feet; and he healed them: that were sick:

Table 6: Healing the Multitudes

expression “to go up into the mountain” appears sixteen times in the OT as well, and Matthew’s
fascination with it may echo those events.

Recall how the birth narrative emphasizes parallels between our Lord and Moses. The first set of
ascents in the OT is those of Moses into Mount Sinai to receive God’s revelation. Ten instances
of the 21 occurrences of this phrase in the OT describe Moses’ three ascents: the first when the
nation arrives at Mt Sinai in Exodus 19 to receive the invitation to the covenant, the second after
the covenant meal in Exodus 24 to receive the tables of the law, and the third time in Exodus 34
to receive the replacement tables of the law. It has often been suggested that our Lord’s ascents
reflect his position as the new Moses, giving God’s new covenant law to his people.

But there is an important difference between our Lord’s ascents and those of Moses.

30 And great multitudes came unto him,--Here, the multitudes follow him into the mountain.
Apparently they did this at the Sermon on the Mount as well, for though 5:1 focuses on his
disciples, the sermon ends with the note (7:28), “the people [oyAor multitudes] were astonished at
his doctrine.” This access contrasts with what happened at Sinai. There, the people were
forbidden to ascend the mount, on pain of death:

Exo 19:12 And thou shalt set bounds unto the people round about, saying, Take heed to
yourselves, that ye go not up into the mount, or touch the border of it: whosoever
toucheth the mount shall be surely put to death:

The temple mount, like Sinai, is a holy place, hazardous to common people:

Psa 24:3 Who shall ascend into the hill of the LORD? or who shall stand in his holy
place? 4 He that hath clean hands, and a pure heart; who hath not lifted up his soul unto
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vanity, nor sworn deceitfully."

Moses had no power to grant sinful people access to God’s presence. But remarkably, during the
promised earthly kingdom, the nations will have access to this holy hill:

Isa 2:3 And many people shall go and say, Come ye, and let us go up to the mountain of
the LORD, to the house of the God of Jacob; and he will teach us of his ways, and we
will walk in his paths: for out of Zion shall go forth the law, and the word of the LORD
from Jerusalem.

So our Lord, by ascending into the mountain, reminds us that he is the prophet like Moses; by
bringing the multitudes with him, he reminds us that he is greater than Moses, the redeemer who
delivers them from sin and grants them access to God.

having with them those that were lame, blind, dumb, maimed, and many others, and cast
them down at Jesus' feet; and he healed them: 31 Insomuch that the multitude wondered,
when they saw the dumb to speak, the maimed to be whole, the lame to walk, and the blind
to see:--As in the previous episodes, multitudes of miserable people see in him their only hope.
They throng to him, and he does not disappoint them. In the face of Pharisaic opposition,
Matthew continues to remind us of the evidence that the Lord presented to John the Baptist in
11:2-6, the miraculous healings predicted in Isa 35:5, 6.

and they glorified the God of Israel.--The Pharisees accuse him of casting out demons by
Satanic power (9:34; 12:24). These multitudes attribute his power to the God of Israel. This
expression is widely used in the OT to describe the object of Israel’s prayer and worship. They
give God the glory for the Messiah’s work that the more educated religious elite deny him.'®

32-38, Feeding

Table 7 (chart) shows the extensive correspondences among this feeding and those in ch. 9 and
ch. 14. Both of these episodes recall the Lord’s meal with publicans and sinners in 9:10. The
theme of that meal was access—the Lord dined with those whom the religious elite shunned.
And we’ll see that this same theme characterizes this feeding as well.

32 Then Jesus called his disciples unto him, and said, I have compassion on the multitude,
because they continue with me now three days, and have nothing to eat: and I will not send
them away fasting, lest they faint in the way.--In both stories, the need is the hunger of the
multitude. But here they have been fasting three days, not just one, and it is the Lord, not the
disciples, who recognizes the problem. The disciples would have sent them away, but he, full of
compassion, provides for them.

33 And his disciples say unto him, Whence should we have so much bread in the

15 Does this warning also lie behind the exclusion of the people from “going up into the mount™ (that is, the hill
country of Judah) after their disobedience in Numbers 14? See the cluster of instances of avafawve €1g to opog
around this part of the history, in the notes.

16 For discussion of this title, and why it is not a clear indication that these people are Gentiles, see the notes.
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ch. 4-11 ch. 14 15:29-39
15 And when it was evening, his disciples came to | 32 Then Jesus called his disciples unto him, and said,
him, saying, This is a desert place, and the time is | | have compassion on the multitude, because they
9:10 Andit | now past; send the multitude away, that they may | continue with me now three days, and have nothing to

came to pass,
as Jesus sat
at meat in the
house,
behold, many
publicans
and sinners
came and sat
down with
him and his
disciples.

go into the villages, and buy themselves victuals.

eat: and | will not send them away fasting,

17 And they say unto him, We have here but five
loaves, and two fishes.

34 And Jesus saith unto them, How many loaves have
ye? And they said, Seven, and a few little fishes.

19 And he commanded the multitude to sit down on
the grass, and took the five loaves, and the two
fishes, and looking up to heaven, he blessed, and
brake, and gave the loaves to his disciples, and the
disciples to the multitude. 20 And they did all eat,
and were filled: and they took up of the fragments
that remained twelve baskets full. 21 And they that
had eaten were about five thousand men, beside
women and children.

35 And he commanded the multitude to sit down on the
ground. 36 And he took the seven loaves and the fishes,
and gave thanks, and brake them, and gave to his
disciples, and the disciples to the multitude. 37 And they
did all eat, and were filled: and they took up of the broken
meat that was left seven baskets full. 38 And they that did
eat were four thousand men, beside women and children.

Table 7: Feedings in Matthew

wilderness, as to fill so great a multitude?--They echo Moses’ question in Num 11 (chart),

Num 11:13 Whence should I have flesh to give unto all this people? for they weep
unto me, saying, Give us flesh, that we may eat. ... 16 And the LORD said unto Moses,
... 18 ... say thou unto the people, Sanctify yourselves against to morrow, and ye shall eat
flesh: for ye have wept in the ears of the LORD, saying, Who shall give us flesh to eat?
... 21 And Moses said, The people, among whom I am, are six hundred thousand
footmen; and thou hast said, I will give them flesh, that they may eat a whole month. 22
Shall the flocks and the herds be slain for them, to suffice them? or shall all the fish of the
sea be gathered together for them, to suffice them?

It is interesting to compare the
roles between these two stories
(Table 8, chart). In particular, the
people here are patient, unlike the
multitudes in the desert; and the
Lord Jesus stands in the role of the
Lord God, feeding them. In

Matthew 15

Numbers 11

Multitude (patiently waiting on the Lord)

Children of Israel (complaining)

Disciples (asking where to get bread)

Moses (asking where to get food)

The Lord Jesus (promising bread)

The Lord God (promising meat)

Table 8: Matthew 15 and Numbers 11

ascending the mountain, the Lord
was presented as the second Moses, but now he is seen on an even higher level, as the Lord God.

34 And Jesus saith unto them, How many loaves have ye? And they said, Seven, and a few
little fishes. 35 And he commanded the multitude to sit down on the ground. 36 And he
took the seven loaves and the fishes, and gave thanks, and brake them, and gave to his
disciples, and the disciples to the multitude. 37 And they did all eat, and were filled: and
they took up of the broken meat that was left seven baskets full. 38 And they that did eat
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were four thousand men, beside women and children.--The record is an almost verbatim
repetition of 14:19-21. The similarity emphasizes the structural pattern of alternation between
Pharisaic opposition and evidence that the Lord is the promised Messiah.

The Lord’s frequent healings recall the prophecy of Isaiah 35 of healing in the coming kingdom.
In the same way, these two feedings emphasize another of Isaiah’s prophecies, about a coming
banquet (chart):"’?

Isa 25:6 And in this mountain shall the LORD of hosts make unto all people[s] a feast
of fat things, a feast of wines on the lees, of fat things full of marrow, of wines on the lees
well refined.

Note the location of Isaiah’s feast: “in this mountain,” that is, Zion. We have already noted that
the location of this segment, in a mountain (v. 29), recalls Israel’s experience at Sinai, and that
the people’s presence with the Lord on this mountain is contrasted with their exclusion from
Sinai (Exod 19:12). We also noted that Moses ascended three times into the mount. The second
time, in ch. 24, was after a covenant meal between the elders of the nation and the Lord.

Exo 24:1 And [the Lord] said unto Moses, Come up unto the LORD, thou, and Aaron,
Nadab, and Abihu, and seventy of the elders of Israel; and worship ye afar off. 2 And
Moses alone shall come near the LORD: but they shall not come nigh; neither shall the
people go up with him. ... 9 Then went up Moses, and Aaron, Nadab, and Abihu, and
seventy of the elders of Israel: 10 And they saw the God of Israel: and there was under
his feet as it were a paved work of a sapphire stone, and as it were the body of heaven in
his clearness. 11 And upon the nobles of the children of Israel he laid not his hand: also
they saw God, and did eat and drink. 12 And the LORD said unto Moses, Come up to me
into the mount, and be there: and I will give thee tables of stone, and a law, and
commandments which I have written; that thou mayest teach them.

In this event, the leaders of the nation “go up,” but only to the lower slopes; only Moses
ascended to the summit. But there on the slopes of Sinai, they ate with the Lord. Isaiah promises
that one day not only Israel, but other peoples (plural) as well, will enjoy the Lord’s feast in his
holy mountain. And now that the kingdom of God is coming nigh, the Messiah anticipates this
coming feast by feeding the people—here, on a mountain. Like the meal with the publicans and
sinners in ch. 9, this meal emphasizes the access that the Lord gives his people to God.

39, Departure

Table 9 (chart) shows the correspondences here among the three sections. Though Matthew does

15:29-39 ch. 4-11 ch.14

8:34 And, behold, the whole city came | 22 And straightway Jesus constrained
out to meet Jesus: and when they saw | his disciples to get into a ship, and to go
him, they besought him that he would | before him unto the other side, while he
depart out of their coasts. 9:1 Andhe | sent the multitudes away. ... 34 And
entered into a ship, and passed over, | when they were gone over, they came
and came into his own city. into the land of Gennesaret.

39 And he sent away the multitude,
and took ship, and came into the coasts
of Magdala.

Table 9: Westward boat ride away from the multitudes
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not emphasize it, Mark’s

o . Jesus performs many ...Woe to you Chorazin
descrlptlon Of these events miracles in “his own city”; (Matthew 11:12)
Matthew follows Jesus

(Mark 7:31) suggests that s Goocasigl
ermon on
they take place on the eastern the: Mot Db Chperndtn
short of the Sea, in Decapolis, el R Sy Bl B
orm

in Gentile territory (Figure 4, g W i IQ_
3 3 Capital of Antipas
chart'®). Note in particular the — Sps P =—0u " 4 T -
K af Gennesaret
contrast between his first
encounter in Decapolis, when
the people sent him away, and

Philip was from
Befhsalda fhe clfy of

Mark 7 31 he came unto AA)

this one, where they have o Phon o /" the sea of Galilee, through
now come to him and he Com y Emma:t;:&“__. s the midst of the coasts of
sends them away. The Gadia P i Deﬁ:‘:ﬂfhzzn

Gentiles are becoming ' the swine @ Hobor

increasingly attracted, even  Figyre 4: Locations around the Sea of Galilee
while the Jewish opposition is

increasing.

39 And he sent away the multitude, and took ship, and came into the coasts of Magdala.--
Now the Lord returns to the western shore, back in Jewish territory , ready for the next exchange
with the Pharisees.

18 https://abramkj.files.wordpress.com/2014/07/ch-22 lake-of-gennesaret.png, from Rainey and Notley, The Sacred
Bridge, Carta, 2006, p. 354. Reflecting Notley’s critical position, the map recognizes only a single miraculous

feeding. Also, though the map shows the location of Magdala well, Notley’s discussion shows that he does not
accept that reading in Matt 15:39, and so he does not show it as the destination of this boat trip.
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Notes

Mark 7:9

Mark extends v. 17 with the clause, “purging all meats,” where “purging” is kaBapilov (neuter)
in the MT, but kaBapilwv (masculine) in the old uncials as well as in many later mss. Hodges
and Farstad mark the neuter with a Roman M rather than a German M, indicating a large but not
overwhelming majority of witnesses, but not so small as to warrant identifying a division within
the majority text (for which they use M™).

If the reading is nominative, the easiest parsing is to take it as resuming Aeyet in v. 18, an
interpretation which (according to Metzger) goes back to Origen and Chrysostom. This reading
and understanding removes the words from our Lord’s mouth and makes them Mark’s
commentary on what the Lord has said. Perhaps the addition comes from Peter’s later
recollection of the Lord’s teaching, realizing that it lays the foundation for the instruction he
received later in Acts 10:10-16.

But MT has the neuter: to what does this refer? Meyer explains the neuter as in apposition to
exmopevechat €1 Tov apedpwva, and thus something that the Lord actually says. He explains the
nominative as resuming, not v. 18, but apedpwva, becoming nominative (rather than agreeing
with the accusative) as a “logical subject,” citing various authorities for this Greek usage. Alford
and Lange also understand the masculine in this way. Bengel (and probably Gill) read the neuter
and explain it as does Meyer.

Even if the nominative is the correct reading, a resumption of v. 18 would be remote and
awkward. Since both readings are consistent with the nearer reference, I prefer to understand the
words as on our Lord’s lips. Note that in either case, the expression lays the foundation for the
obliteration of the dietary law in Acts 10, and so its recollection (or insertion) by Peter is
appropriate. However, the Lord’s immediate purpose is to reject Pharisaic tradition, not the
actual commands of the OT, which he professes to follow scrupulously. The Pharisees are never
able to make a case against him for actual rejection of the Scripture, only of their tradition.

The Place of the Canaanites in the Seven Nations

Gen 15:18-21 In the same day the LORD made a covenant with Abram, saying, Unto thy seed
have I given this land, from the river of Egypt unto the great river, the river Euphrates: 19 The
Kenites, and the Kenizzites, and the Kadmonites, 20 And the Hittites, and the Perizzites, and the
Rephaims, 21 And the Amorites, and the Canaanites, and the Girgashites, and the Jebusites.

Canaanites | Hittites Hivites Perizzites | Girgashites | Amorites Jebusites | Others
Gen 15:18- 8 4 5 9 7 10 1,2,3,6
21
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Canaanites

Hittites

Hivites

Perizzites

Girgashites

Amorites

Jebusites

Others

Exod 3:8

Exod 3:17

Exod 13:5

Exod 23:23

_ W W w

[o> 2NN 4) BN > R I o)

Exod 23:28

Exod 33:2

N

Exod 34:11

a0 | =~ OB~ OO

Num 13:29*

N W W w NN (NN

Deut 7:1

Deut 20:17

Josh 3:10

Jos 9:1

Jos 11:3*

Jos 12:8

Jos 24:11

Jud 3:5

1 Ki 10:22

2 Chr 8:7

Al b, O OO O T LW OO

Neh 9:8
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Total

18

20

17

17

19

—_
[{e}

Median

Mean

25

215

4.68

Ratio of 1's

0.39

0.25

0.06

0.21

Overall total
(Hebrew)

73

48

25

25

89

41

* Geographically ordered

1Ki 9:15 20 And all the people that were left of the Amorites, Hittites, Perizzites, Hivites, and
Jebusites, which were not of the children of Israel, --No Canaanites, but LXX has 1Ki 10:22
TavTo TOV AaOV TOV DIOAEAEEVOVY amd ToD XeTTaiov Kai Tod Apoppaiov kol tod Pepelaiov
kai tod Xavovaiov kai T1od Evaiov kai tod lefovcaiov kai tod ['epyecaiov

Exod 33:2 lacks Canaanites in the LXX
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See also Ezra 9:1, where LXX uses yovavt:

Ezr 9:1 Now when these things were done, the princes came to me, saying, The people of
Israel, and the priests, and the Levites, have not separated themselves from the people of
the lands, doing according to their abominations, even of the Canaanites, the Hittites, the
Perizzites, the Jebusites, the Ammonites, the Moabites, the Egyptians, and the Amorites.

AvaBaiveiv €I 10 opo¢

The expression appears 21x in the LXX and 5x in the NT, three of them in Matthew.

Moses going up into the mount to receive God’s revelation:

The initial meeting with God

Exod. 19:3 kai Mwuofig avéRn €ig 10 6pog 100 B0l Kai EKAAETEV aUTOV O BeOG €K TOU
Opouc Aéywv TadE £pEic T oikw lakwp kai avayyeAeic Toic uioic lopanA

After the covenant meal with the elders of Israel

Exo 24:12 kai €irev KUpIo¢ TTpdS Mwuofiv avapnei Tpdg We €ig 10 6pog Kai ioBi ke Kai
dwow ool Ta TTugia T AiBiva TOV VooV Kai TaG EVTOAAG GG Eypaya vouoBeTRgal alToig

Exod. 24:13 «ai avaotag Mwuoiig kai Incolg 6 TTapeaTnkwg auT® avéRnaoav €ig 1 6pog
10U B€0U

Exo 24:15 kai avéBn Mwuofig kai Incolg €ig 10 6pog Kai EKAAUWEV 1} veEQEAN TO 6pOG

Exod. 24:18 kai €iofiA@ev Mwuofic €i¢ 10 pécov TAS vepéANg kai avéRn eic 16 6pog kai AV
EKET £V TQ) OpEI TEOTAPAKOVTA NPEPAS KAT TEGOAPAKOVTA VUKTAG

Deu 9:9 avaBaivovtog pou gig 10 0pog AaBeiv Taig TAGkag Tag AiBivag TTAdkag diabnkng
aG d1€6€TO KUPIOG TTPOG UNAG Kai KaTEYIVOUNV €V T() Opel TEOOAPAKoVTa NUEPAG KAl
TeEgoapAakovTa VOKTAG pToV OUK £Qayov Kai Udwp OUK ETTIoV

To receive the revelation of God’s name and have the tablets rewritten

Exo 34:1 kai €itrev kOpiog TTpd¢ Mwuaofiv Adgsucov ogaut® 800 TTAGKAS AIBivag KaBag
kai ai TTpdTal Kai avapnei Tpdg Ye gig 10 6p0g Kal ypaww £TTi TV TTAGKQV Ta pripaTa &
nv £v 1dig TTAagiv 101G TTPWTAIG AIG CUVETPIYAG

Exod. 34:4 kai éAageuoev dUo TTAGKAG AIBivag kaBaTrep kai ai TrpiTal Kai 6pBpicag
Mwuaofig avéRn €ig T0 6pog TO Ziva KaBoTI cuvéTagev alT@® KUpIog Kai EAaBev Mwuaofig
TaG dUO TTAGKAG TAG AIBivag

Deu 10:1 £v ékeivw T KaIp® €ITEV KUPIOG TTPAC HE AaEgucov oeauT®) SU0 TTAGKOG
AIBivag WoTrep TAG TTPWTAG Kai avapnBI TTpog e €ig TO OPOG Kai TTOIRTEIG OEAUTR
KIBwTOV EUAIVNV

Deut. 10:3 kai émoinoa KIBWTOV ék EUAWY AoATITWYV Kai éAdEeuca TG dU0 TTAGKAG TAG
AIBivag wg ai TTpTal Kai AvéRnV €ig TO 6pog Kai ai dUo TTAGKEG ETTI TAIG XEPTiV POU
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The people are not to go up to the mountain:

Exod. 19:12 kai apopieic TOV Aadv KUKAW Aéywv TTpooéxeTe £auToic Tod avapival i T0
0pog Kkai Biyeiv T alTol TTaG 6 dydauevog ToU Opoug BavaTw TEAEUTATEI

Deut. 5:5 kayw €ioTAKEIV Ava PETOV KUPIOU Kai UPMV v T( Kalp® Ekeivw avayyeial
Upiv Ta prApaTta Kkupiou 611 £pofnonTe atmd TTpoowTTou Tol TTUPOG Kai oUK AvERNTE €ig TO
0poG Aéywv

The hill country of Judah, explored by the spies, and later presumptuously attacked by the
people, with disastrous results

Num. 13:17 «kai &méoTteidev alTou¢ Mwuofi¢ kataokéwaoBal TAV yijv Xavaav Kai eV
TTPOG aUTOUG AvaRnTe TAUTN T £PAPW Kai avaBroeoBe €ig 1O 6pog

Deut. 1:24 kai émoTpa@évteg avéBnaoav €ig 10 0pog kai HABoaav Ewg Papayyog
BOTPUOG Kai KATEOKOTTEUCQV QUTAV

Deut. 1:41 kai amekpiOnTé oI kai eimaTe RuapTouev EvavTi Kupiou 100 B0l AUV AUETS
avaBAavTeg TTOAEUACOUEY KOTA TTAVTA O0a EVETEIAQTO KUPIOG O B€OG NPV AUV Kai
avaAaBOvVTEG EKAOTOG TG OKEUN TA TTOAEUIKA aUTOU Kai ouvaBpoloBévTeg aveRaiveTe €ig TO
6pog

Deut. 1:43 kai éAdAnoa Uuiv Kai oUK gionkoUoaTé Pou Kai TTapéRnTe TO PRAUA Kupiou Kai
Tapafiacauevol avéRnTe €ig 16 0pog

Moses goes up to Mount Nebo to see the land:

Num. 27:12 «ai gitrev kOpiog oS Mwuoiiv avapnei gic T1© 6pog 10 év TG TTépav ToUTo
0po¢ NaBau kai id€ v yiv Xavaav Qv £yw didwi ToTg uioig lopanA év KaTaoxEoel

Deut. 32:49 avapnoi gig 10 6pog 10 ABapiv Todto 6pog NaBau 6 éoTiv €v yii Mwap katd
TpocwToV lepixw Kai id€ TV yijv Xavaav fv éyw didwi Toig uioig lopanA gi¢ katdoxeaiv

The mount of the Lord, requiring holiness to ascend
Ps. 23:3 T1ig avapnoetal €ig 10 0pog ToU Kupiou Kai Ti¢ OTACTETAI £V TOTTW Ayiw auTod
Where the nations go to meet the Lord during the Millennium

Mic. 4:2 «ai TTopedoovTal €Bvn TTOAAG Kai £polalv delTe AvaBuey €ig 1O 6pog Kupiou
Kai €i¢ TOV oikov To0 B0l lakwp kai Beiouaiv Aiv THV 680V alTol Kai TTOPEUGOUEDA £V
100G TPiROoIG auTol OTI €K Ziwv £EeAeloeTal VOPOG Kai Adyog Kupiou £ lepoucaAnu
Isa. 2:3 kai TopedoovTal €Bvn TTOAAG kai €poloIv SedTe Kai AvaBipev €ig 10 6pog Kupiou
Kai €ig TOV oikov ToU 80U lakwf Kkai avayyeAel Niv THV 030V auTol Kai TTopeucouEeda Ev
aUTH €K yap Ziwv E¢eAeloeTal vOUOG Kai Adyog Kupiou €€ lepoucaAnp

The Sermon on the Mount
Matt. 5:1 ’Idwv d& ToUg 6xAoug avéRn €ig 10 6pog, kai kaBioavtog alTol TTpociABav
aUT® oi yabnTai auTod-

The Lord retreats for prayer
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Matt. 14:23 kai &mmoAUcag Toug OxAoug avéRn €ig 10 6pog kat’ idiav TTpoceuaadal.
dyiag 8¢ yevouévng HOvog AV EKET.

The gathering of multitudes by the sea
Matt. 15:29 Kai petapac éxkeibev 6 Incolc AABev TTapd TV BaAacoav ¢ FaNAaiag, Kai
avaBag €ig 1O 6pog EKAONTO EKET.

The calling of the twelve (may be associated with the Sermon on the Mount)
Mk. 3:13 Kai avapaivel €ig 10 6pog kai Trpookaeital oUg fBeAev alTdC, Kai atrijAbov
TTPOG aUTOV.

Transfiguration

Lk. 9:28 'EyéveTto 8¢ peTa TOUG Adyoug TOUTOUG Wael NuEPal OKTW [Kai] TTapaAaBwv
Métpov kai lwavvny kai lakwpov avéRn eic 10 6pog TTpoceuaadal.

God of Israel

The expression in 15:31 has been taken (Carson, Blomberg) to suggest that the people are are
Gentiles, as well they may have been (cf. Mark 7:31). If indeed he is in Decapolis, he is returning
to the district where he exorcised the demoniacs (8:28-32), which would be another
correspondence between this section and ch. 8-9.

As a piece of history, based on Mark’s additional information, it is likely that these people are
Gentiles. However, this may not be Matthew’s emphasis.

Alford thinks it is an expression of relief by the disciples after the awkward engagement with the
Canaanite woman, and Luz points out that the expression is used regularly in Jewish worship, for
example, at the end of the first, second, and fourth books of Psalms (LXX of Ps 41:13; 72:18;
105:48), and would have been common in Jewish-Christian gatherings. Meyer: “Iop. is added in
the consciousness of the advantages they possessed over the neighbouring Gentiles.” J.R.C.
Cousland (The Crowds in the Gospel of Matthew, NovTSup 102. Leiden: Brill, 2002, p. 19)
maintains that the crowds are Jewish throughout Matthew, and observes that this is a distinctly
Jewish construct (note its arthrous use by Zecharias in Lk 1:68, Jeremiah’s frequent use for it in
apposition to “Lord of Hosts,” and Ezekiel’s use of it without any other title).

The use of the expression in the OT is complicated by its common association with the covenant
title M. But it occurs 30 times without kvptog in the LXX, and some of these are on the lips of
Gentiles.

By Israelites:

Gen 33:20, Jacob names his altar at Shechem

Jos 24:25, covenant renewal before the tabernacle of the God of Israel (LXX only)
1 Sam 1:17, Eli blesses Hannah in the name of the Gol
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2 Sam 23:3, David’s last words

1 Ch 4:10, the one on whom Jabez called

1 Ch 5:26, the narrator’s description of the one who brought Assyria against RGM/2

1 Ch 15:12, 14, David’s description of the Ark (MT adds mm)

2 Chr 29:7, Hezekiah’s description of the one to whom the people have not burned incense
Ezr 3:2, narrator, describing the altar that Joshua and Zerubbabel built

Ezr 5:1, the one in whose name Haggai and Zechariah prophesied

Ezr 6:14, narrator, describing the one who gave the command to rebuild

Ezr 9:4, supporters of Ezra’s marriage decree, who trembled at the name of the Gol

Jdt 4:12; 6:21; 10:1 (11 KJV) the one to whom the Jews cried and to whom Judith prayed
Psa 67:9 (KJV 68:8) the one before whom Sinai was shaken

Psa 67:36 (KJV 68:35), the one who gives strength to his people

Pss 9:8 object of prayer

Ezek 10:10 the one supported by the cherubim

Ezek 10:22, 11:22; 43:2 “the glory of the Gol”

By Gentiles:

1 Sam 5:7, 8, 10, 11, the Philistines describe the ark of the Gol

1 Ki 20:23, the servants of the king of Syria describe the Gol as a god of the mountains
Ezr 1:3, Cyrus’ command to rebuild the temple (MT adds mm)

Conclusion: the expression can be used by gentiles who have been led to respect Israel’s God,
but the most common use is by Jews. The inference by Carson and Blomberg is unwarranted.
But its common use in exilic contexts does suggest that it emphasizes the national nature of this
deity: he is the God who chose Israel and set him apart, and it is the Lord Jesus, not the
Pharisees, who legitimately represent him. Like his words to the Canaanite woman, this
expression emphasizes his distinctly Jewish mission.
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