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A. Overvi ew

1. This is the second B section in an ABCBA chi asm
a) 7 and 10 concentrate on sacral sin, introducing its
consequences.
b) The consequences and resulting nourni ng cone nore into focus
in 8 and 9b.
c) 9a looks at the social sin that energes.

2. The section has two parts:
a) vv.10-16 traces once nore the causal chain fromnourning to
j udgnent and then to sin.
b) 17-22 enphasi zes the nourning that will result fromthis
j udgnent .

3. Then, in 9:23-26, we have an inverted hinge transition to the
outer A section.

B. 10-16, The Causal Chain
The section is a conversation between Jer and YHWH
Jer/ YHWH Jer/ YHWH. Jer. begins to nourn because of the judgnent, and
the Lord affirns that this judgnent is purposeful, not an acci dent.
Then Jer. asks why this judgnent has fallen, and the Lord descri bes
their sin.

1. 10, Jerem ah nourns for the hills and the grazing land. This is
not tillable, but it usually does support sheep and goats, and
the Bedouin live there. But now it is burned, perhaps as part of
a "scorched earth" offensive by the eneny, so that no nan can
live there, and every living animal (merism "frombird to
beast") has fl ed.

2. 11, the Lord continues Jerem ah's speech as though he were
speaki ng al ong, but introduces two intensifications of the
di saster:
a) the populated cities as well as the rural areas will be
devast at ed;
b) this is a deliberate action of the Lord, not just a "natural
di saster".

3. 12, Jereniah carries the discussion a step further. If this
desol ation is i ndeed i ntentional, who could ever understand the
Lord's notives in allowing it to happen? The second half of the
verse is the question asked by the wise man in the first half:
"Why has the earth perished...?"

4. 13-15, YHWH explains his notives, first outlining the people's
sin, then reiterating the judgnent that will fall on them
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a)

b)

13-14, their sin. Two nmain conmponents: |eaving the truth and

enbr aci ng fal sehood.

1) They have forsaken God's |law and foll owed their own desires
and fal se gods. Nature abhors a vacuum nan cannot be
spiritually neutral. |If he does not |ove and serve God, he
will be against him

2) Note the sources of these two directions: "which | set
before them' vs. "which their fathers taught them" Sin is
not excused because the teacher is venerable. W need to
test everything by the Scriptures.

15-16, the judgnent.

1) Wrmwod and gall: bitter plants that nake one ill. Here
used figuratively: God will bring them great sorrow and
pai n.

2) Literally, God will scatter themin exile, and destroy them

by the sword.

17-22, The Call to Mourn

was the customin Israel to hire nourners to help raise a
suitably intense cry in tines of sorrow. Now God advi ses Judah to
hire nmourners to help them nourn over the judgnent that is com ng,
t hus enphasi zi ng how great it will be. W have first God's
instructions to call the wonen, then Jereniah's actual instruction
to them

It
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17-19, God's instructions.

a)
b)

c)

17, God commands themto send for the nourners.

18, here is what you are to say to them "help us to weep."

19 is the notive: you will shortly have reason to nourn. Two
aspects of the judgnment are singled out:
1) we have left the land (i.e., in exile);

2) they (the invaders) have cast down our dwellings.

20-22, Jerenmiah carries out this instruction, telling the wonen

of

a)

b)

their duty.

20-21, you'd better increase your ranks and train sone nore of
you, because there will be lots of nourning to do.

22 gives what the wonen are to say: an oracle of judgnent.
Even the nmourni ng wonen take on the role of prophets, though
somewhat awkwardly: the formula "thus saith the Lord" is a
clunsy conbi nati on of two commobn formul as, as though the wonmen
are trying to sound prophetic but don't quite know how to put
t he words together.

Application: Wien you're sinning against the Lord, don't | ook
for confort. His judgnent will cry out against you at every
st ep.



D. 9:23-26, Transition
The body of ch.9 (and in fact 8-9) enphasizes sin and judgnent,
while ch.10 is a description of how nuch superior the Lord is to the
pagan gods. The two paragraphs in this section treat these thenes,
but in inverse order. Thus they nobve us fromthe grimfacts of
conming judgnent, to a plea for repentence and trusting in the Lord.

Alternative: These may introduce in turn the two sections of
ch. 10: the first describing the glory of the Lord in
contrast with idols, and the second recalling the com ng

j udgnent .

1. 23-24, "dory in knowi ng the Lord" (anticipates ch. 10).
Where do we seek our sense of contentnent and achi evenent? This
section contrasts the fal se and the true sources of such
sati sfaction. Real contentnent cones from knowi ng the Lord, and
the next chapter tells us nuch nore about him

a) Fal se sources of contentnent: wi sdom mnmight, and riches. This
is a conmmpn trio. Consider other exanples of it in the Bible:
1) 1 Cor. 1:26, God has not called many "w se, mghty, noble."
Paul probably has this passage in mn nd.

2) John analyzes "all that is in the world" as "lust of the
fl esh, lust of the eyes, pride of life" (1 John 2:16).
These three areas surface in the tenptati ons both of Eve
and of the Lord Jesus. They also lie behind this trio.

a> Lust of flesh: Eve saw that the apple was "good for
food." Satan urged the Lord to turn stones to bread, to
sati sfy hunger. The "mi ghty" nan glories in his body.

b> Lust of the eyes: Eve saw that the apple was "pl easant
to the eyes."” Satan offered Christ all the Kingdons of
the earth. The rich nman places value in things that are
pl easant to behol d.

c> Pride of life: The fruit of the tree was desired to nake
one wi se. Christ could have been popul ar i mredi ately had
he ri dden angels down fromthe pinnacle of the tenple.
The wi se nan nagni fies his own ego.

b) True contentnment cones from having real understandi ng, which
in turn results from knowi ng the Lord.

1) "Knowi ng God" is different from "know ng about God." the
enphasis here is on a personal relationship. W can have
such a relationship through faith in Jesus Chri st.

2) Knowi ng God brings real happi ness BECAUSE (not "that") of
three characteristics of the Lord, to be contrasted wth
the "wi sdom might, riches" of the previous verse. The God
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who delights in these characteristics will be a sure refuge
for his people.

a> | ovi ngki ndness, xesed. Faithful ness to covenant. In
contrast with "wi sdont that reflects pride in dealings
with others, God' s dealings are marked by keeping his
conm tnents. Thus those who trust in himw |l never be
ashanmed. He will certainly fulfill that which he has
proni sed to do.

b> judgnent, m $pa+. I n contrast with "mght" that seeks to
t ake vengeance on those who oppose us, the one who is
rightly related to God can trust in God to judge those
who do wong. "'Vengeance is mne, | will repay,' saith
the Lord."

c> right eousness, cedagah. The world val ues accunul ati on of
riches. That which is of value in the eyes of God is
ri ght eousness, confirmty with his standards. And God is
t he one who "works ri ghteousness,” producing it in the
lives of his children. Thus if we know him he will
enrich us with sonething nore val uabl e than gold and
j ewel s.

25-26, "Judah is uncircuntised in heart, and will be treated |ike
an uncircunci sed nation" (recalls judgnent of ch.9) Ever since
ch. 7, in fact, we have been faced with the solem truth that
bei ng God's people historically does not give immunity from
judgnment if we disobey him God will judge both the circuntised
AND t he uncircuntised; if the circunti sed di sobey the Lord, they
are sinply showing that in heart they are uncircunti sed.

Conpare Rom 2:25-29 for Paul's use of this principle in the
NT. Christianity is NOT a new religion, but calling the
peopl e of Israel back in the sane way that Jereni ah was,
froma superficial fornmalismto true faith and trust in God.



