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Jeremi ah 7:21-8:3, The Tenple Sernon (Last Two Poi nts)
August 26, 1989,
H. Van Dyke Par unak

Over vi ew

1. Book to this point
a) 1: Jerem ah's Cal
b) 2: CGod's formal conpl aint agai nst Judah.
c) 3-6: Israel and Judah
d) 7-10: The Tenpl e Sernon

2. Overview of Tenpl e Sernopn

Broadly chiastic, with enphasis on right and wong cult on the

outside and other stuff in the m ddle.

a) 7:1-8:3, Contrasts their hypocritical piety with their
i dol atry.

b) 8:4-9:21, Sin -> Judgnent -> Mourning. Like ch. 4-6, but much
mor e enphasi s on the nourning.

c) 9:22-10:25, Contrasts false gods with the True God.

3. Zoomin on chapter 7. God alternates between talking to the
peopl e and tal king with Jereni ah about the people; between
commenting on their faulty piety toward himand their foll ow ng
after other gods. The result is identifying four forns of
i nproper worshi p, and warni ng of the punishnent for each.

a) 3-15, Part-tinme piety
b) 16-20, CQutright idolatry
c) 21-28, Shallow spirituality
d) 29-8:3, Child sacrifice
1-2, The Setting God -> Jeremn ah
3-15, Part-Time Piety God -> People
16- 20, Qutright ldolatry God -> Jerem ah
21-28, Shallow Spirituality Two parts: God -> People (through 26);
CGod -> Jereniah (27-28). |In both, the thene is that God requires

first obedi ence, not sacrifice.

1. 21-26, God -> People: Don't offer sacrifice, because | want
obedi ence i nstead. Expressed as a command, foll owed by a reason.

a) 21, The Command:
1) Distinguishes "burnt offering” from"sacrifices." The
latter termis not a generic word for anything offered to
God, but refers specifically to the peace offerings.
2) According to the law, the burnt offering was to be consuned
completely by fire on the altar, enjoyed by God al one,
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2.

whil e the peace offerings were to be eaten by the
wor shi pper.

3) But in light of the people's hypocrisy, the Lord takes so
little pleasure in their offerings that he tells them here
to add the burnt offerings to the peace offerings and eat
them both. "You eat it--1've |lost ny appetite.”

b) 22-26, reason: God traces his interaction with the people,
since the time of the Exodus. They have persistently refused
to give himtrue obedi ence.

1) 22-23, Begi nning of the conversati on.

a> Tine: "In the day that | brought them out of the |and of
Egypt .

b> Content: When God initiated the covenant with |srael at
Si nai, he made no conmands with respect to sacrifice.
The 10 Conmandnents say not hing of sacrifices. What God
requi red was far broader: conpl ete obedience. v. 23 is
from Exod. 19:5, expanded from Lev. 26:12; Deut. 26:18.

2) 24, the people's response: They ignored God' s conmands, and
foll owed "the counsels and inagi nati ons of their evil
heart."

There is a piece of very inportant theol ogy here. Man's
heart is not to be trusted. As Jereni ah says el sewhere, it
"is deceitful above all things, and desperately w cked"
(17:9). This is why we nust hold close to the very Wrd of
CGCod, and not rely on our own intuitions of what we think is
appropri at e.

3) 25, God's subsequent instruction.

a> Tinme: "since the day" of the Exodus; subsequent to v.22;
after Israel was in the | and.

b> What: God sent them prophets to call themto obedi ence.
Note his diligence in this, "rising up early and sendi ng
them" O course, God doesn't get up in the norning. But
he uses our conduct when we have sonething particularly
important to do, to illustrate how seriously he takes
this nmatter. Wien we get up early to do sonething, it
must be very inportant.

4) 26, the response of |later generations.

Starts off the sane as v. 24, "hearkened not, nor inclined
their ear." But whereas the Exodus generation is depicted
as followi ng another authority, the |ater generati ons
actually harden their neck against God's word. This is a
nmet aphor from a horse who doesn't want to turn, but
stiffens his neck to go straight on his own way. Jerem ah
sees their sin as worse than that of the Exodus folKk.

27-28, God -> Jerem ah: The consequence of their disobedience.
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b)

27, Jerem ah's own experience with themw |l be a mniature
summary of what has happened t hroughout their history. He is
one nore in the line of prophets that they have rejected. (In
fact, this line ultimately reaches to the Prophet |i ke Mses,
our Lord, Matt. 21:33-46; 23: 34-39.

28, Jeremiah's verdict to them after they denonstrate this
conti nued rejection.

1) The verdict: they do not hear GCod.
2) The sentence: truth perishes. God will not continue to

squander his truth with those who reject it. Cf. |sa.
29:9-14 for a fuller statenent of this idea.

Appl i cati ons:

a)

b)

"(bedi ence rather than Sacrifice." Recall again King Saul in 1
Sam 15:22. Beware the tenmptation to think that because you
obey one specific command, you are therefore OK Wat God
wants is not any single specific command, but a general

atti tude of obedi ence and subm ssion to him

"Truth perishes." Recogni ze the consequence of a stubborn
heart: successively less insight into God's word. Conversely,
the nore yielded we are to him the nore clearly he speaks
with us. If we would know himbetter, we need to cultivate a
receptive spirit.

29-8:3, Child Sacrifice God -> ? (People, then Jereni ah)
We have the results at the beginning (7:29) and end (7:32-8:3), with
the cause, the people's sin, in the mddle (7:30-31).

1

7:29, First result: the Lord rejects and forsakes them | eading
to their desol ati on.

a)

b)

Think what it is to be forsaken by the Lord. The Lord Jesus
has pronmised us, "I will never |eave you nor forsake you"
(Heb. 12); "I amw th you always" (Matt. 28). To be w t hout
his presence is to |lack his protection fromharm and his
provision for daily need.

As a result, the city is to "cut off thine hair."” Not the
usual word but rather the termused in Num 6:7, the
consecrating crown of the Nazirite that consists of the hair.
Jerusalemis pictured as a Nazirite, once consecrated to the
service of the Lord, who has been defil ed, and nust now shave
off her hair to show that she no | onger has this privil eged
posi tion.

Now she nust | anent, not upon the high places, but on the
caravan paths--picturing her coning exile?



2. 7:30-31, the people's sin. After discussing part-tinme piety,
idolatry, and superficial sacrifices in the previous three
sections, we cone across what will probably strike us as the nost
hei nous of all. Two details of their idolatrous worship are
br ought before us:

a) They have placed their idols in the very courts of the tenple,
turning it into a pagan sanctuary, even though God's nane as
its rightful owner and Lord is upon is. Illustration: Men,

i magi ne that you cane hone sone evening to find that your wi fe
had noved all of your things out to the driveway and had
soneone else living in the house in your place! The inmagery
here fits perfectly with the thene of spiritual adultery that
we have seen before.

b) They have constructed "the high place of Tophet"” in the valley
of Ben-H nnom "Tophet" nmay nean "fireplace" or "fire-pit";
the verse goes on to show its use, as a place for sacrificing
chi |l dren.

3. 7:32-8:3, Second result: they will be slain and shanefully
exposed, to the dismay of the nation. These ideas are
repeated to enphasi ze them In each repetition, we begin
with exposure of dead bodies, then nove on to the inpact
this has on the mnd of the peopl e.

a) 7:32-34, First cycle

1) 32a, tenporal fornula + "saith the Lord."

2) 32. In the place where they Kkilled their children, they wll
die. This slaughter will becone the event for which the
valley is called. NB: This sane valley is used by the Lord
Jesus as an inmage for hell-fire; nbst occurrences of "hell™
in the gospels are geenna, a contraction of ge ben-hi nnom
(cf. Matt. 5:22,29,30; 10:28).

3) 33, the bodies will be shanefully exposed and the birds will
feast on them

4) 34, as aresult, there will be no joy |left anywhere in the
I and.

b) 8:1-3, Second cycle

1) 1la, tenporal fornula + "saith the Lord."

2) 1, exposure of bodies. Just as the sin involved all |evels
of the society, 1:18; 2:8, 26, so does the punishment. They
do not just lie unburied, but are actually exhuned to put

them to shane.

3) 2 shows the point of this exposure. They wanted to worship
t he host of heaven, the astral bodies. So let themremin
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open to the heavens in their death.

4) 3, the inpact on those who survive: they will prefer death
to life.

G  Sunmmary
We have traced four steps in their spiritual decline:

1. 3-15, Part-tinme piety, entering the tenple to worship and
leaving it to sin.

2. 16-20, CQutright idolatry, offering cakes to Venus, the
fertility goddess (with all the acconpanying ritual).

3. 21-28, Shallow spirituality, giving God sacrifices while
wi t hhol di ng t he broader obedi ence that he desires.

4, 29-8:3, Child sacrifice.
In each case, Jerem ah antici pates the judgnent that wll

fall on them and in so doing, warns us against sinilar
superficiality in our faith and worship.



