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A. Overvi ew

1

Ch. 5-6, in addition to being the third panel in the

"enotional/logical" alternation dom nating the defense of Paul's

doctrine, is also the application section of the book. Note the

di stribution of inperatives:

a) 1:8,9 are third persons;

b) 3:7 and 4:21 are rhetorical;

c) 4:27 (3x), 30 are in O quotations.

d) That | eaves only 4:12, 5:1(2x) outside of the application
section; 10 in it (5:13,15,16; 6:1,2,4,6,7,11,17)

The dominant thene is the contrast between flesh and Spirit. NB
Spirit here should always be capitalized. The reference is to the
Holy Spirit, who with the Father and the Son is GCod.

Three maj or structures doninate this section:

a) A chiasmfrom5: 13 through 6:2. Thenme: danger of yielding in
the conflict of flesh vs. Spirit.

b) An alternation from®6:1 through 6:5. Theme: correcting error
in believers' lives.

c) Another chiasm (or at least, inclusio), 6:6-10. Thene:
providing for other believers.

Argunent of the initial chiasm 5:13-6:2.

The chi asm has seven levels, but it hel ps trace the argunent if
we group them The first two describe a particular contrast in
behavi or, between the | ove that believers should have for one
another and the strife that often exists. The next two trace this
contrast to a deeper contrast, the constrast between flesh and
Spirit and the struggle that these two continually undergo in the
beli ever. The next two show ot her consequences of this inner
struggle, while the center of the chiasm enphasi zes t he

seri ousness of the whole matter. The general argunent, then, is
frompractical problem to underlying cause, to other practical
probl ens that can stemfromthat cause, to ultinate result:
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The believer's true |law. |ove to others.

The outnost el enment in each panel describes the | ove that

beli evers owe to one another. These panels have a nore detail ed
correspondence to one another, in four parts. Both appeal to
Christian brotherhood; both relate flesh (or Spirit) to freedom
(or bondage); both exhort believers to help one another; and both
identify this as a | aw.

a) Appeal to themas brothers: 5:13, 6: 1a.

1) Suggests the personal, affectionate tone of the letter. He
could command as an apostle, but prefers to deal with them
froma position of |ove rather than rank, even as he exhorts
themto deal with one another out of | ove.

2) W will see that the point of the chiasmdeals with strife
within the church. The term nay enphasi ze, not just that
Paul is their brother, but that they are one another's
brot hers, and should live that way.

b) The flesh frustrates liberty, and the Spirit frustrates
bondage. (Cross contrasts; syntagnmatic division)
We know that |iberty and bondage are opposed, as are flesh and
Spirit. This pair of elenents shows that the flesh and freedom
are opposed, as are the Spirit and bondage.

1) 5:13, Freedomvs. Flesh.

a> "You have been called to freedom" as described in
4:21-5:1.

b> "Occasion for the flesh."” This would be i nconsi stent
with your freedom

2) 6:1b, Bondage vs. Spirit

a> "|If one be overtaken" (prolanbanw). Verb indicates
surprise, and is used in Wsd. 17:16 (E. T. v.17) of the
act of taking soneone captive, bringing theminto
bondage. W have here a believer who has been snared by
si n.

b> It is sadly the case that a believer can be tripped up
this way. 2 Tim 2:24-26 describes the restoration of
heretics in these terns.

c> "You who are spiritual." Only those controlled by the
Spirit can help deliver soneone who has been thus
trapped.

c) Serve one another. 5:13b, 6:2a.

1) 5:13. Noteworthy phrases:



a> Lit. "through the love," referring probably to the | ove
nmentioned in 5:6, which gives expression to our faith.
"Through the | ove that cones fromfaith."

b> "Serve one another." Verb formof the word for "bondage"
fromch.4. After urging the Galatians to avoi d bondage,
here is the one form of bondage that they should accept:
servitude to other believers.

2) 6:2, "Bear one another's burdens."” Sane idea.

d) The true law, 5:14, 6:2b.
Just as there is a true bondage to which the believer nay

subnit, so there is a true |aw that he nmust obey, the | aw of
Chri st.

1) 5:14, quoting Lev. 19:18, used by first century Jews (Luke
10: 27, the lawer) and our Lord hinmself (Matt. 22:36-40) to
sunmari ze the second table of the law. If the Gal ati ans want
to keep the |l aw, they should start here.

2) 6:2b holds us to "the law of Christ"” in bearing one
anot her's burdens. Janes 2:8 calls Lev. 19:18 "the royal
law,"” so here it is the |law of the King.

The problem of strife anpong believers, 5:15, 26.

We suspect that such an enphasis on | ove woul d not be needed
if their | ove were what it should be, and the next el enent
confirnmse this. There is a problemin Galatia with strife
anong the believers. Apparently, as sone were tending to
follow the Judai zers' teaching and ot hers were renaining
faithful to what Paul taught, strife broke out. NB: It is

RI GHT to disagree with error, but WRONG to use it as an
excuse for ungodly strife and contenti on.

a) 5:15
1) "But"” (in contrast to | ove).

2) "Bite and devour." Fighting and scrappi ng anong t he
bel i evers, probably between those who side with the
Judai zers and those who do not. Whatever the error, persona
attacks are no way to oppose it.

3) Modern application: to joking insults. Prov. 26:18, 19.
Rudeness and abuse is never fun. It can lead all to quickly
to real danmage.

b) 5:26
1) "vainglory": It's a hard insight to accept, but the rea
issue in battles over theological principles is too often
the pride of the conbattants, not the glory of God. Easy to
hi de behi nd "defense of the faith,"” but keep Paul's
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exhortation in nmnd: "Don't becone vain-glorious."

2) "Provoki ng one another," perhaps the act of those who are
not following the law, flaunting their Christian |liberty,
maki ng it "an occasion for the flesh."

3) "Envying one another," the response of those who have begun
to foll ow Jewi sh ways, and are i nwardly envi ous of the
liberty of their nore orthodox, but still not spiritual,
br ot her s.

The point: Heterodoxy does NOT justify strife and contenti on
anong believers. (But contrast Paul's own comments in v.12
with respect to those who are not believers.) May God give
us grace to tell the Egyptians and the Israelites apart!
Franci s Bacon, Advancenent of Learning, Second Book, XXV.O9.

C. Underlying Cause: Conflict between Flesh and Spirit
The inconsi stency that believers exhibit in daily life reflects a

deeper

conflict, between the flesh (sinful human nature) and the

(Holy) Spirit. Can be traced to the cl ose |inkage between our bodies
and our nental/enotional lives: "psychosomatic ill ness,"”
psychol ogi cal affect of food allergi es and hornone i nbal ances.

1

What are these two agencies? Recall that man is bipartite,
mat erial and i mmateri al .

a)

b)

The "Spirit" is the HS of God, who i ndwells and enpowers us.

The "flesh” is what we inherit from Adam Qur immterial part
has al ready been redeened. But we are still waiting for the
redenpti on of our bodies, Rom 8:23, and the "old chassis"” in
whi ch the new engi ne has been installed is begi nning to rust
out .

Four things to keep in m nd about the role of the flesh in the
spiritual life.

a)

b)

c)

d)

Paul teaches it. This is not sone health-food fad, but part of
God' s reveal ed truth about our constitution.

It can explain many things and help us to conbat sin. A
conplete mnistry nmust take account of this side of things.
Conpare the nerger of physical and spiritual in Janes 2:14-17.

It does not excuse sin. v.21 allows no excuses on the grounds
of "low bl ood sugar"” or "candidiasis." The Spirit of God,
usi ng both physical and spiritual nmeans, will deliver his
peopl e from sin.

Paul clains that our flesh is the | ocus of the believer's

di sposition to sin. But he is not claining either that flesh

as such as evil (our Lord lived in a human body), or that the
imaterial part is good (before redenption, it is bad al so!)
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3. 5:16,25. Need for an active obedience to the Spirit, in addition
to passively enjoying the life that he gives.

a)

b)

d)

5:25 di stinguishes two states: living in the Spirit, and
wal king in (lit. "staying in line with") the Spirit.

1) "living in the Spirit:" HS brings life. He is the "Spirit
of Life" in Rom 8:2; Rev. 11:1; "quickening Spirit" in 1
Cor. 15:45. 2 Cor. 3:6, "The letter [of the law] kills, but
the [Holy] Spirit gives life"; the agent of resurrection,
Rom 8:11. Salvation is the spiritual parallel of physica
creation. Physically, God nade nman of clay, and breathed

into himthe breath of life, and nman becane a |living soul
(CGen. 2:7). Now, "Spirit" also neans "wi nd, breath." Sane
root as "re-spiration.” God gives us spiritual life by

"breathing" into us his Holy Spirit.

2) "Stay in line with the Spirit," as on the playground w th
the teacher. He not only gives |ife, but also | eadership,
and we nust follow him

3) Note that these two are distingui shed from one anot her! Not
everyone who clains to live in the Spirit is staying in
line. Oherwise this instruction would be unnecessary.

This is the distinction between "position" and "practice."
O her exx. in the NT:

1) Rom 8:5-13, contrasting "after the Spirit" (practice;
vv.5-7,12-13) with "in the Spirit" (position; 8, 9-11)
(ABBA chiasm break at shift from3rd to 2nd person)

2) Col. 3:5-15. Contrast conmmands in 5-9a, 12-15 (practice)
with statenents in 9b-11 (position), and v.3 with v.5.

Thus 5:16 promises that if we walk in or by the Spirit, we

positively absolutely (ou nmh) will not fulfill the sinful
desires that the flesh thrusts upon us. Cf. Rom 8:4, which
indicates that this is the way in which we are to fulfill the

ri ght eousness of the Iawl Not by seeking sal vati on through the
law, but by following the | eadership of the Spirit who has
al ready saved us.

Conmmon probl em anpong bel i evers: how to get victory over sin?
NOT by seeki ng anot her neans of sal vati on. Rather, draw ng on
the resources of the Spirit who has al ready saved us.

4. 5:17,24. The conflict between flesh and Spirit, and how to
resolve it.

a)

5:17 Qur struggle
1) The Spirit and the fl esh have opposi ng desires.
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2) They fight agai nst one anot her.

3) The result (contra Burton, |later scholars seem nore ready
to adnmit ecbatic usage of ina): we "cannot do what [we]
wish." | take this to nean the sane as in Rom 7:19.
a> In the parallel of Rom 7:15-18, qelw is used only of
will to the good, though see Gal. 4:21. Jn. 1:13, "wll
of the flesh."

b> The foll owi ng verse seens to present a contrast.

c> Lord's words in the Garden (Mat. 26:41): "the Spirit is
willing, but the flesh is weak." The general direction
in the believer is a desire toward good and a
constituti onal weakness. The struggle is not
symmetrical. Cf. 1 Pet. 4:2, contrasting nen's lusts to

God's will.
d> If the Spirit's agency here were strong enough to keep
them fromdoing the will of the flesh, why need Paul

have witten this letter to thenf
b) 5:24, our deci sion.

1) "Those who are Christ's"--lovely phrase. The enphasis is
not that | have received himand all spiritual blessings in
hi m (though that is true), but rather that he has received
nme. Cf. John 10, "those whom the Father has given ne."

2) "have crucified"
In English, this verb is passive, and in the past tense.
Leads to a puzzle.

a> It is certainly true that in position, we have been
crucified with Christ, identified with himin his death:
But the NT al ways expresses this with passives (2:20;
6:14; Rom 6:6) or intransitives (Col. 3:3). W did not
cruci fy ourselves. This was done to us by the HS.

b> But we are told to "kill" our earthly nenbers (Col
3:5), the deeds of the body (Rom 8:13). These are
exhortations to practice. The nethod, presunably, is to
reckon ourselves dead with Christ (Rom 6:11), to nmake
this fact a brilliant consciousness in our m nds.

The trick here is that the verb is past, at least in
Engl i sh, and sone believers haven't done this yet.

c> The tense in question is aorist, which does not
necessarily enphasize tine. It can be used in a genera
sense to express a general truth: 1 Pet. 1:24, "the
grass withers, the flower fades." So here: "Christians

crucify the flesh." It may not have happened with you
yet, but if you are Christ's, it will happen. God wll
bring you to reject your old way of life. If he does

not, you are not his child. If you put it off, you only
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invite further suffering.

3) "affections," paghnmasin, but this suggests a bad sense to
the word that it nowhere else has in the NT. El sewhere, it
refers to the sufferings endured by believers. So here, the
enphasis is on the sufferings that the fl esh causes. These
"lusts" that we reject when we seek to follow the Lord are
not pl easures, but sufferings.

c) Taken together, these el enents show both the cause of our
frustration (the inner struggle between God's Holy Spirit
and our unredeened flesh) and the step we are expected to
take to deal with it (crucify the flesh; recognize that we
are dead with Christ and resolve to live to please him.

5. The bottomline in 16-17, 24-25 is that the Spirit can
overcone the flesh. W must crucify the flesh by reni nding
ourselves continually of its defeat at the cross. W nust
walk in line with the Spirit. These are active deci sions on
our part--and yet, |like everything else in our salvation, we
cannot do themin our own strength. Such decisions, as
pai nful and courageous as they are, are only possible for
those in whomthe Holy Spirit resides.

D. CGeneralized Description of Conduct
So far, we have gone froma specific conflict in the believer's life
(the I ove that one woul d expect, and the strife that one often
sees), to the deeper underlying conflict (between the flesh and the
Spirit) that causes this difference in behavior. Now we npbve back
fromcause to effect. This tinme, though, we |ook at the wi der range
of effects, not just |love vs. strife, but the broader sweep of what
the fl esh does and what the Spirit does. W begin with the
inplications of the Spirit for the question of legalism and then
trace broader inplications.

1. 5:18,23b. Freedomfromlaw in the Spiritual regine.
These elenents tell how to avoid the "under |aw' problem
previously identified in 3:23; 4:4,5,21. The law is only for an
unl awful person (1 Tim 1:8,9). If the we follow the | eadi ng of
the Spirit (5:18) and produce his fruit (5:23b), the | aw does not
apply to us. It has nothing to do with us. "A vine does not
produce grapes by Act of Parliament; they are the fruit of the
vine's own life; so the conduct which conforns to the standard of
the Kingdomis not produced by any denand, not even God's, but it
is the fruit of that divine nature which God gives as the result
of what he has done in and by Christ."” (S.H Hooke, cited in
Bruce)

2. Catalogs of fleshly and spiritual activities
Note t he contrast between "works" (enphasi zing | abor and
i ndi vidual effort) and "fruit" (produced by a natural inner
life).
a) Works of the flesh: general topics of Sex, ldolatry, Strife,
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and

| nt oxi cati on.

1) Sex:

2)

a>

b>

c>

d>

Fal

a>

b>

Adul tery: any sexual relation between a marri ed person
and soneone not nmarried to them Renenber Christ's
adnonition in Matt. 5:28 that a lustful |look is
adultery. Flirtation and dilly-dallying are forbidden by
this just as nmuch as conpl ete physical union. Wen you
marri ed, you pronmised to "forsake all others and cl eave
only to" your spouse. Be sure you "forsake" as well as
"cleave." Huggi ng and kissing in the church across
marriage lines is not a sign of Christian love; it is a
tenptation to fleshly adultery.

forni cati on porneia: any sexual relation not within
marriage. |Includes adultery, but al so includes
premarital relations. The Lord' s instruction about
lustful | ooks applies here, also. Rules out pornography,
self-stimul ati on outside of marri age, fast dating.

uncl eanness akagarsi a: nore general still than
fornication. Any kind of unlawful sexual activity,

i ncl udi ng honpsexuality. And certainly nails down the
sensual thoughts.

| asci vi ousness asel gei a: "wantonness." Unrestrai ned
wi | ful ness. People aren't restrai ned any | onger about
their sin! The unbeliever thinks that he is enjoying
freedomin acting this way. I n fact, he is showing a
severe |l ack of self-control! Not restricted to sexua
devi ation, though in Paul it tends to be associated with
such activities.

se Cods:

Idolatry eidwolatreia: Originally, worship of graven
i mages. But Col. 3:5 includes covetousness with this.
Wbrship of things rather than God. New car? Bi gger
house? Fancy conputer? Latest video gane? (Have | |eft
anyone out?) Putting anything in God's place in our

af fecti ons, devoti on, dedicated service.

witchcraft farnmakeia: refers in antiquity first to drugs
in general, then to poisoning, then to sorcerers. The
link between drugs (especially nood-altering ones) and
the spirit world has al ways been strong. Cf. the

nmedi eval al chemi st. Nor has the |link di sappeared i n our
day. Cf. use of hall ucinogenic drugs in Native Anmerican
spirit worship. One reason to stay clear of drugs--they
open you up to other spirits. For another, see the end
of the list.

3) Strife:



This is the | ongest section, reflecting the inportance of
this problemin Galatia, in the formof contention in the
church over the fal se teachi ng. However grave the error is,
it is also a grave error to let it lead to strife and

di vi si on anpbng those who acknow edge one anot her to be

br et hren.

These terns grow progressively nore specific. The first four
or five describe abstract attitudes. The next three or four
describe the division that results fromthese. Finally,
"murder"” is the extrenme nmani festation of these attitudes.

a> hatred exqgrai: "hostility," opposite of |ove, what our
state toward God was before the Cross (Eph. 2:16).
Opposite of "love" in the Fruit of the Spirit.

b> variance eris: wangling, contention. Used in earlier
Greek for athletic contests. Used in Paul in generally
negati ve sense, including references to conflicts over
geneol ogical interpretation (1 Tim 6:4; Tit. 3:9).
Opposite of "peace" in Fruit of the Spirit.

c> enul ations zhl os: Transl ated el sewhere, "zeal," which in
itself is not bad (cf. 2 Cor. 11:2, where Paul exhibits
it, after the exanple of God). "Eager desire," which
shades easily into "jeal ousy" in our sense of the word.
Adds the notion of personal interest to eris "variance".

d> wath qunoi: |ike orghs "anger," but nore inpulsive and
external. Losing one's tenper; public outbursts. Used of
CGod only in Rom 2:8, where his outward judgnment is in
Vi ew.

e> strife eriqgeiai: In earlier Geek, had two neani ngs: "

mercenary spirit," and "seeking office. Leads to two

possi bl e neanings in the NT: "selfish anbition” (from

the nercenary idea), and "party spirit" (fromthe

political one). Either fits well here.

a

f> seditions dixostasia: Politically, seeking to turn
peopl e away from one order to another; then the
di ssension that arises fromsuch activity. This is what
t he Judai zers were doing in Galatia.

g> heresies haireseis: not in the nodern sense of a fal se
teaching, but rather of a clique of people segregated by
their distinct opinions. Cf. 1 Cor. 1, "I am of Peter, |
am of Paul . "

h> Envyi ngs fqonoi: Like emulation (zhlos), this arises
froma perception that soneone else is better off than
we are. But the two work in opposite directions.
Ermul ati on or jeal ousy seeks to be as well off as the
ot her person; envy seeks to pull himdown to our own
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b)

4)

| evel .

i> nurders fonoi:

Il lustrated by Matt. 20:15.

br eakdown.

| nt oxi cati on

The ultinmate form of interpersonal

The | ast two focus on the abandon of rational behavior. Note

that these activities, which so many in our age consi der
little i nnocent

a> drunkenness neqgai :
of oursel ves and our reason to any substance.

contr ol

b> revel l i ngs kwnoi :

held i n honor

fun,"”

a
are here condemed as sin.

It is sinful for us to relinquish

wild parties, in Greek society often
of a citizen or in the worship of a god.

NB: We can be carried away with group fervor just as

with w ne.

is no license for

Both sorts of intoxication are wong! There

per sonal abandon!

5) and such like: This is not an exclusive list!

Fruit of the Spirit:
We shoul d di stinguish these from"gifts" of the Spirit. The

"gifts”
speci al

life.

The si ngul ar
Janes 3:17) and the many parallels with 1 Cor. 13 show t hat

we are to think of

are restricted,
t asks or
every child of God.
spi ritual
the Fruit

kar pos (cf.

limted to specific people, for

mnistries. The "Fruit" is the heritage of
Recal |l our conclusion in our study on
gifts, that the NT places nuch nore enphasis on
than on the Gfts in terms of day to day church

regul ar use of plural, Luke 3:8,

the one fruit as "love," wth the other

itens being its mani festations or results.

1)

| ove agaph:
3:5 is only exception). Burton traces three el enents:
desire to Possess, desire to Benefit. These

Admi rati on,
el ements are present

t he word.
A P
- +
- +
+ -
+ -
+ +
+ +

B
+

+ 1

+ 1

+

I n Paul ,

al nost always of nman to man (2 Thes.

in varying degrees in different uses of

Ref er ence

God' s

| ove in saving sinners

Lovi ng God obedi ently
Love for righteousness or things
Marri age | ove

To follow this clue out, our |ove for one another should
lead us to regard one another positively (A), desire to be
wi th one another (P),

and seek one another's good (B)
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2)

3)

4)

5)

6)

7)

Differs fromfilew by being nore deliberate, bearing nore of
a noral character of choice. (NB: One can | ove w ckedness,
John 3:19).

joy xara: 1 Cor. 13:6, "rejoices in the truth." To be

di sti ngui shed from gl adness or happi ness: Can coexist with
suffering (cf. Philippians, which has the highest
concentration of the word in the NI, witten while Paul was
in prison). Based on our relation with God, know ng that our
sins are forgiven and that we enjoy his favor.

VWhat does this have to do with |l ove? Phm 7 (cf.20) is nost
direct statenent. Rom 15:32, resulting fromthe

encour agenent we bear to one another in love? Cf. 2 Cor.
1:24; 2:3, believers deriving joy from one another. 2 Cor.
7:13 nmakes this explicitly the result of the interaction of
believers. Phil. 1:25, Paul wants to renain on earth to
advance their joy. Phil. 2:2, "fulfill ye ny joy." Col. 2:5,
their order brings Paul joy. 1 Thes. 2:19,20, calls themhis
joy. 2 Tim 1:4, seeing Tinothy will bring Paul joy.

The basic insight is that we are one of the nost inportant
means for God to bring joy to other believers! Think of that
the next tine you are tenpted to strife. Not only is it

unpl easant, but it is the very opposite of what you are
supposed to produce!

peace eirhnh: 1 Cor. 13:5, "is not easily provoked." If we
truly |l ove other believers, we will live in peace with them
2 Cor. 13:11, God as the one who gives both | ove and peace
to his people. This is the result; the next severa
characteristics give the neans to this end.

|l ongsuffering makroqumia: 1 Cor. 13:4, sane word.
"Long-tenpered' as opposite of short-tenpered. Patience with
peopl e (as opposed to circunstances or things). Does not act
hastily. Cf. 1 Mac. 8:4, reason for Ronman dom nance over the
wor |l d: never naki ng peace under defeat. This is the nost
speci fic of the next three.

gentl eness xrhstoths: 1 Cor. 13:4, sane word. Ml |l owness,
m | dness, benignity, kindness. Cf. |Isaac in Gen. 26:20-22.
More general than nmakroqum a, which focuses on response to
evil.

goodness agagwsunh: 1 Cor. 13:6, "rejoices not in iniquity,
but rejoices in the truth." Zeal for goodness and truth;
conformity with all that is "good." The word originates in
bi bl i cal Greek. d obally enconpassi ng, beyond xrhst ot hs.

faith pistis: 1 Cor. 13:7, "believes all things." Usually
interpreted here as the (|l ess commpbn) passi ve sense of

"faithful ness,” but the parallel with 1 Cor. 13:7 suggests
that the active neaning is entirely appropriate. Love does
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not have a suspicious nature. In a world in which everybody
is out to get everybody else, it takes the work of the
Spirit tolet us live in trust toward one another; and

wi thout this, there can be no | ove.

8) Meekness praoths: 1 Cor. 13:4, "vaunteth not itself, is not
puffed up." Notice the characteristics of those in Ps. 37
who inherit the earth, forenpst anpng themthe neek (11):

vv. 3,9, 11, 22,29,34. Meekness is a trust in God that refuses
to conprom se obedi ence for self-enrichnment or

sel f-preservation. Not = apathy or |ack of courage. If we
love others in Christian |love, we will not function in pride
or self-sufficiency, but in dependency on God; and they wl|
not despise this dependency, but will love us for it.

9) tenperance egkrateia: 1 Cor. 13:7, "endures all things."
Ability to keep passions under control. 1 Cor. 9:25, applied
to the athlete, who nust keep the training rules, rather
than giving in to his appetites. Differentiates Christian
|l ove sharply fromcarnal |ove to which one "abandons”
onesel f.

Consequences: Judgnent on those Followi ng the Flesh (21b)

1. He had warned them before of this, probably when he
evangel i zed them The inportance of solid practica
instruction to young believers. Not just doctrine, but how
t hey should live.

2. Note that though good works cannot get us into heaven,
wi cked ones nost definitely can keep us out. Puts the lie to
"easy believism" Your fondest hopes of "eternal security"”
are worthless unless your life shows the results of the
Spirit's work.

Sunmary:
Quide to Christian conduct. W need to under st and

1. Way certain actions are wong (e.g., strife, because it
destroys our relation of |love with others);

2. How to performright actions (by crucifying the flesh);

3. What becones of those who do follow the flesh (God's
j udgnent) .
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