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A. Overvi ew

1. Overall Structure
The book has two parts: ch.1-2, dealing with Paul's
qualification, and 3-6, dealing with the error confronting the
Gal atians. This latter part in turn has three sections.

a) Each section begins with a personal appeal to the Gl atian's
past experience and faithful ness (marked by a cluster of 2nd
person plural pronouns), and then devel ops a contrast that
shows the error with which they are bei ng confronted.

b) The characterization of the error noves fromabstract to
concrete as we progress through the three sections.

1) 3:23-4:7 (first section) focuses on shift fromlawto
faith, from childhood to sonship; introduces idea of
bondage.

2) 4:8-9, 22-5:1 (second section) devel ops i dea of bondage,
with an inpassioned interjection by Paul in 10-21, and
i ntroduces the idea of flesh/spirit devel oped nore fully in
chs. 5-6.

3) 5:2-6:10 (third section) draws two applications fromthe
flesh/spirit contrast:
a> Circunti sion i s not needed;
b> The sanme carnal tendencies that drove the judaizers to

demand circuntision also threaten Christian life.

2. First section
a) Overall thene: contrast of works/law with faith/prom se.

b) Structure: personal + contrast.
1) 3:1-5, personal rebuke to Gl ati ans
2) 3:6-29, W get what Abraham was proni sed.
a> 3:6-14 Superiority of faith to |law. synchronic
b> 3:14-22 Di achronic: superiority of pronise to | aw
c> 3:23-29 Diachronic: law yields to faith.
d> 4:1-7 Diachronic: from bondage to freedom

3. Second section

a) Overall thenme: contrast of bondage with freedom

1) Bondage in @Gl ati ans
a> (bjective of the false brethren in 2:4
b> Does not exist in Christ, acc. to 3:28
c> 4:3, our status as children
d> Instances in 4:9-5:1: 4:9, 22, 23, 24, 25, 30, 31, 5:1.
e> No ot hers.

2) Freedomin Gal ati ans
a> 2:4 and 3: 28 again



b> In 4:9-5:1: 4:22,23,26,30,31,5:1
c> 5:13 as | ast instance.

b) Structure: personal + contrast
1) 4:8-20, personal appeal
2) 4:21-5:1, Allegorical argunent for freedom over bondage

Third Secti on
a) Overall thenme: contrast of flesh with spirit.

b) Structure: personal + contrast

1) 5:2-12 On the basis of 5:7 (conpare 3:1), this qualifies as
a personal section. First addresses the issue of their
circuntision, which is the real issue (as it cones out in
6:12-13). But 6:12-13 make another point that is al so
devel oped earlier: the circunctisers' notive
(sel f-aggrandi zenent) is one to which the Gl ati ans are
al so subject, even if they succeed in rejecting the
Judai zi ng t endency.

2) 5:13-6:10, flesh and spirit: the proper use of liberty

B. 4:8-10, Surprise Transition
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Note how this follows the first three sections of the alternation
establ i shed previously, only to deviate strikingly in the fourth.

Built on an explicit contrast between 8 and 9, "then/now'. Both
sentences have an active verb with two nodi fying cl auses: one to
tell when the action takes place, the other to describe its

ci rcunst ances.

a) When: "Then" (before their salvation) vs. "now' (as believers,
but being tenpted by the Judai zers)

b) Cd rcunmst ances:

1) Then, they did not know God.

2) Now, God knows them NB: Shows that God's know edge is
speci al . God "knows about" everybody, but he does not
"know' everybody. Cf. Rom 8:29 "whom he did foreknow';
"Adam knew Eve his wife." Knowi ng ABOUT soneone is
different from knowi ng them One is know edge of facts, the
other is an intinmate personal relation. That speci al
relation is what God has with his el ect church.

c) Main clause: they are turning back to that from which they
were delivered. Note the disparaging tone in which their
former and proposed all egi ence is descri bed:

1) "them which by nature are no gods." They aren't even in the
category of gods. Utterly unworthy of the worship that
pagans ascri be to them

2) "weak and beggarly elenments.” Ref. back to the "el ements of
the world,"” v. 3, the basic instruction of "thou shalt not"
that characterizes both O | aw and pagan religion.
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3) APPLICATION: Increased religiosity is not always a step
forwards. Addi ng anything to Christianity actually detracts
fromit.

3. 10 gives the cause of his accusation: He has heard that they have
al ready begun observing the jew sh cal endar. They have al r eady
begun to succunb to the fal se teaching.

a) Days: sabbath and feasts, with their prohibition of work.

b) Months: Either the seventh nmonth (with its abundance of
feasts: trunpets, tabernacles, eighth day, and atonenent), or
the recurring observation of the new noon (cf. Isa. 66:23 for
this netonyny).

c) Tines: other feasts and fasts.

d) Years: sabbatical years, again prohibition

e) APPLI CATION: Don't assune that just becone soneone has
stunbl ed, they are gone for good.

C. 4:11-20, Personal Interjection
The apostle noves from |l ogical argunent to personal appeal in this
second personal section. He seeks to touch their hearts so that he
m ght appeal to their heads.

Thi s paragraph is chiastic: his personal doubt about them the | abor
he has dedicated to them and an exani nati on of the persona

dynami cs i nvol ved, first between himand them then between them and
their new teachers. He wants themto realize nore clearly just what
has gone on between himand them and what is currently going on

bet ween them and the fal se teachers, so that they can properly
assess the directions in which they are being | ed.

1. 11, his doubt and | abor toward them

a) 1lla, "I amafraid of you." Precisely literal rendering of the
Greek, but sounds as though they are nonsters! His fear is not
for his well-being, but for theirs. W would probably say, "I
amafraid for you.” "What | see in you leads nme to fear for
your spiritual well-being."

APPLI CATION: I n sone circles, it is considered very poor
spiritual taste to question soneone's profession of faith, or
to suggest that they m ght be better off than they are. Paul's
exanpl e here shows that it is not in poor taste, but rather
the duty of the Lord' s servants.

b) 11b, the content of his fear: "lest | have |l abored in vain
toward you." Several | essons here.

1) It takes work, hard labor, to bring about spiritual growth
in others. Labor in prayer, in nurturing with the
scriptures, in personal confrontation and exhortation. W
must never let the truth of God's sovereignty hide from us
the equal truth of his use of human neans, and our need to
| abor, both to enter ourselves into his rest, and to bring
others on the way with us.
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2) Qur mnistry is not guaranteed to produce what we consi der
happy results. |Indeed, the word of God will not return to
hi m void, but sonetinmes its result is judgnent rather than
sal vation. Some of Paul's work yielded a Tinothy; other

yi el ded Demas, who forsook Paul, "having |oved this present
world" (2 Tim 4:9,10). W serve out of |love for our Lord,
not because we know we wi |l succeed.

12-16, The dynamics of their relation with him

a) The appeal in v.12 has been vari ously under st ood:

b)

1) "I becane like you CGentiles, |eaving behind the very
trappi ngs of Judaisminto which you are now bei ng | ured.
Now turn away fromthese and becone |li ke nme."

2) A npore general statement of the reciprocal interests of
friends: cf. 1 Kings 22:4, Ruth 1:16,17, nutually conmmtted
to one another's well -being, sharing all things in commopn,
each accepting the other's circunstances as one's own.

3) The second seens to fit better here, with one additi onal
twi st. The second cl ause has no explicit verb: "were" fits

t he meani ng better than "are". He goes on to explain how
"you were," then how "I ant. That is, he shows their past
love for him and insists, "I amas you were,"” that is, |

| ove you as you |l oved ne. Then he insists on his present

|l ove toward them supporting the exhortation, "Be as | am"
that is, love ne in this sane way.

"I amas you [were]:" 12b-15. They once showed | ove, not

ant agonism to Paul, when he was in the bonds of an infirmty
of the flesh. In the sane way, in spite of their "fleshly
infirmty" (their yielding to the Judai zi ng doctri nes), he
still loves them

He states their | ove through a contrast: what they didn't do,
and what they did do, on the past occasion of his preaching
t he gospel to them

1) Summary: "You did no injustice to ne."

2) The conditions of his nministry anong the Gal ati ans.
"Through infirmty of the flesh." The Greek construction
literally means, "because of." It was illness that brought
Paul to Galatia. W do not know the details. Sone have
suggested that he contracted nalaria in the | ow ands al ong
t he Medi terranean, and sought relief by going up to the
mount ai ns. Ot hers think he was epileptic; still others,
that he had eye disease. If all these clues are correct, he
must have been a basket case! But the point is not to
identify the illness. Rather, take an application and an
observation for understandi ng the passage.



3)

4)

5)

a> APPLI CATI ON: Recogni ze God's | eadi ng t hrough physi cal
weakness. Wiy did Paul preach in Galatia? The theol ogi an
woul d say, "Because God sent himthere." Paul would say,
"Because | was ill." Exanple: ny weak eyesight sent ne
to Princeton rather than Annapolis. Deternmined ny wfe,
nmy training, no doubt ny presence here in AA

b> Observation: "You know." They were aware of whatever the
problemwas. Critical for the next statenent in the
argunent, which deals with their response to this
weakness "in the flesh."

Their response to his apparent ill ness.

a> They did not despise or reject it. Cf. the natura
t endency that people have to avoid those who are ill; to
feel unconfortabl e around the handi capped. That was not
how t hey responded to Paul .

b> On the contrary, they received himas an angel from God,
even as the Lord on whose behal f he cane.

c> In fact, they exhibited an attitude of self-sacrifice
t hat seens al nbst unexpl ai nabl e.

1> 15a, "Wiat could have nmade you so sel f-consciously
bl essed?" Lit., "What was then the decl arati on of
bl essedness of you." If "of you" is subjective
genitive, then the subject is their statenent of
their own bl essedness.

2> 15b, the evidence of this sense of enthusiastic
happi ness: willingness for self-sacrifice.

The point of nentioning this nowis that they are now
falling into a "fleshly illness"” of a rather different Kkind
(but note the "flesh/spirit" contrast of ch. 5), and they
may feel a bit insecure in his |ove for them "W've

devi ated from what Paul taught us; surely now he won't | ove
us." So Paul reninds themthat their current failing through
ethical flesh does not alienate himany nore than his
illness in physical flesh alienated them

APPLI CATI ON: What is our attitude toward the handi capped?
Qur natural reaction is rejection, but we know that the
Spirit of Christ calls us to love. In the sane way, when one
who professes to believe falls into sin, while we nust

reject the sin, we nust not despise the person. It's so easy
to beconme self-righteous. God can | ove the righteous and
hate the wi cked, because he knows exactly who is who. W do
not have this perception, so nust act in |love toward those
who profess Christ.

"Be as | am" 16. In spite of the harsh tone of his letter,
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he still loves them and so begs themto |Iove him

1) The verse is a rhetorical question, "Am| therefore becone
your eneny, because | tell you the truth?" As a rhetorica
question, it is to be understood as a statenent: "I am not
your eneny, even though | tell you the truth.”

2) APPLI CATI ON: Love and rebuke are not inconsistent with one
anot her. "Whomthe Lord | oves, he chastens," Heb. 12; Prov.
27:5,6, "(Open rebuke is better than secret |ove. Faithful
are the wounds of a friend, but the kisses of an eneny are
deceitful."” W need to be open and honest wi th one anot her,
exhorting and rebuking as Paul does in this letter.

3) In the context, "Be as | am" Tell ne honestly what you are
t hi nki ng. Don't hide your changi ng understandi ngs from ne on
the presuned ground of "love." Rather, let's reason together

about the inplications of your new i deas.

17-18, The dynamics of their relation with the fal se
teachers. Critical to the understanding of this section is
the translation of the verb rendered here, "zeal ously
affect." The verb can have this neaning (in nodern English,
"court the affection of s.0."), but in this construction,

t hroughout the NT, it has the sense, "envy, be jeal ous," and
that sense seens to fit very well here. Furthernore, it
corresponds very nicely with a dynanm c that we have al
experienced with our unsaved friends.

Young peopl e especially, pay attention, for you will be

i nvolved in this over and over if you seek to live for the
Lord, and if you understand what is going on, you wll
escape the trap. In a nutshell, sinners are jeal ous of your
happi ness in the Lord Jesus, but rather than accepting him

t hensel ves, they try act |like big shots and nake you j eal ous
of them You need to recognize their jeal ousy, even though
they will never admit it, and be strong enough to stand
against it, even when your parents are not wi th you.

a) "They are jeal ous of you, but not well.™

1) W are dealing here with Judai zers, who are probably
t hensel ves Gentile converts to Judaism They and the
Gal ati ans have both begun in pagani sm and now have found
the "biblical religion,” but in two different forns. The
Judai zers | abor under the bondage of the |aw, and are
jealous of the freedomand liberty that the Gal ati ans enj oy
in Christ. This is not a good form of jeal ousy!

2) Modern equival ent: The gang at school sees your clean life.
You don't need to swear to express yourself; they can't help
it. You don't need drugs or al cohol; they are hooked. They
are snared by sensual lusts; you are not. They are jeal ous
of you! And if they were snart, they would conme and get what
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you have. But they are "not well" jeal ous.
b) "They want to exclude you, so that you will be jeal ous of
t hem "

1) Rather than thenselves |aying hold of the liberty of Christ,
t he Judai zers now exclude the Gl atians, trying to nake them
feel like outsiders to biblical religion, and thus to
stimul ate a sense of jealousy in the hearts of the Gl ati ans
for the Jewi sh ritual

2) The school gang feels outdone by you. In response, they wll
try to make you feel jealous. So they exclude you. They
won't have anything to do with you, to nake you jeal ous of
them and to tenpt you to becone like them This is the
heart of peer pressure to sin.

c) "But it is always good to be envied for a good thing."
Nei t her the Gal ati ans nor we should let this sort of
j eal ousy get us down. It is good when people envy us for our

riches in Christ. If they don't, we should have questi ons
about our own conduct! God doesn't need "secret service"
agents.

d) "Not only when | am present with you."

1) Wien Paul was with the Gal ati ans, they had the courage to
stand up agai nst the pressure of the Judai zers. They need to
have that sane courage now that he is away.

2) Mbodern setting: It's easy for young Christians to refuse
sinful habits in the presence of their parents. But they
need to do this when they are by thensel ves, as well.

4. Hi s | abor toward them
4.19,, TE/ KNA MOU,
a) Comment OU(\J PA/LIN W DI/ NW <VI PA- - XS>
1) Tenporal ME/ XRIJ OJ(= MORFWQH=, 1 <VSAP--ZS> *XRI STOJ E)N
U(M =N:
5. Hi s doubt concerning them
4.20,, H/ QELON <VII A--XS> DE\
a) Content PARElI =NAI <VNPA> PROJ U(MA=J A/ RTI, KAI\ A)LLA CAIl
<VNAA> TH\N FVWNH N MU,
b) Reason O(/ Tl A) POROU=MAI <VI PM - XS> E) N U(M =N,

D. 4:21-5:1, Contrast of Freedom and Bondage



